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SYLUUPS IS

This disseriation is a gtudy of the worldview of British Evangel-
icals, and especially recent changes in their worldview. The study of
worldviews has beoen largely neglecied in British scholarship, in part,
hecause of an aversion fto 'ideologies! in general. Nor has Britizh
Bvongelicalism called attention to itself, It has seemed neither suff-
iciently dangerous nor weird to provoke investigotion. The fact that
Bvangelicalism is present in all the major Protestant denocainations has
not made it amensble to investigntion by sociologists of religion in
the manner in which denominaiions and gects are., [vangelicals them-—
celves have engaged in little critical self reflection, regarding the

development of an articulated worldview as of little mignificonce and
the posgible source of internal dissention,

Conservative fivangelicalism is very much the religion of 'the
Book'!. In the coursge of observations over the past year it becane
clear that the vicwpoinis expregsed in sermons,; prayers, leciures,

alks and disc ong co-~incided rith the contentg of a corpus of
tsound books'. Indeed, a very high degree of depcndency on the
vritings of a recognised group of 'sound authors' was obvious and

aclknowledged, Congequently Tleldworl yielded for the most part diffuse

veraiong of whot wos exni

“)

esped more lucidly in thege books, and so the
latier have been made the main zource of vigible documentation, albeit
with the field work providing the context for the interpretation of
the literasure,

Gvangelicalism, it is argued, ig the historical result of two eras
of swynilesls, the mediaeval gynthesis with Graeco-Roman culiture and

the modern synthegig with post-Renaissance Huimenism., ‘This is the

bockground to 1te dunlistic worldview, of ite division of life inio



the sacred ('realm of grace') and the geculas (trealm of nature!). In
one senge it could be gaid that BEvan.elicalism lacks a worldview in

that it conceives of itself more as adding on (with as Tew adjustments

as possible) g 'religious dimension! (with associated 'religious'’

prectices - proyer, Dible reading, clurch going and evangelism)

rather than with providing the foundations for an alternative Christian

culiure, 'Religion' is thought to be a compartment of human life
raither than its basis coming to expresgsion in every phase of human
life - cultic, domestic, social, political, academic, artistic, and
€conomic,

The following chapters seck 1o ghow how this dualism comes to ex~—
nression in the various spheres of human life, and why, due o
external preassures (eogo the the dissolution of middle class values)
and internal develonments this older pietist svangelicism which has
prevailed for three or four generations ig coming into a deepening
crigis, With this crisis of this 'compromised' Christianity there

secems to be the possibility of a rencwal making for a much more rad-

<

ical form of foith. The hope for the reformation of Bvangelicalism
appears to be in the Reformational Hovement (stomming from Kuyperian
butch Calvinism) and the Charismatic Hovemcnd conjointly, linking
together a vision of the Kingdom of God with great cxpectations of

the power of the Holy sSpirit. The oppousition 4o such a reformation is,

however, fornidable and entrenched,



Iotroduction
The Growing Crisis of the ngelic orldview
and its Resolutions

A numbher of items in the title of %this thesis call for a preliminary
clarification., The term 'Ivangelical? is used to refer to those who
would identify themselves as 'Evangelical Christianst. In this par-
ticular case one obtains a fairly sharp demarcation by +his procedure,
for those who do not identify with the tradition which we wish %o
study have no desire at all to call themselves 'Evangelicals®., That
the Bvangelical outlook is a distinctive one finds confirmation in
David Martin's A Sogciology of Jinglish Relizion (1967) where he main-
tains that the dominant attitudes are the Catholic, the evangelical,
the aristocratic, the working class and the progressive,

The term 'worldview' is a familiar one, but the study of the struc—
ture of worldviews has largely been neglected by British scholarship l.
In continental Burope, due %o the work of Dilthey, Hum=erl, Jaspers
and others, the situation has been very different., Some aspects of
this tradition have been recently introduced into the English~-speaking
world by the phenomenological sociology of knowledge (and religion) of
Peter L. Berger and Thomas Luckmann 2 « That this should have been
the case is, perhaps, not surprising for modern European history has
largely been formed by conflichts of ideology and crises of confidence
in "taken-for-granted™ reality. Nor iz it gurpriging that over the
last few years, with the rise of the Counter-Culture, that the literary,
philosophical, political and sociological productions of continental
Europe should have become ava. lable in Britain - often via translation

and 'application' to Anglo-Awarican culture in North America,
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This disseritation ies concerned cenirally with conltemporary Evangel-—
icism in Britain and is based on ten years of involvement; although my
academic investigation of this movement has only been over the course
of this past year 3 « In a sense my research has an *anthropological'
(*1iving with the natives') rather than a sociological ('statistical
correlation of minutiae') cast to it for two main reasons. The first
is that a conventional socioclogical survey is ineifeciive, especially
in the *time I had available, in helping one %o grasp the structure
of a worldview. In the second place there simply does not exist suff-
icient conventional soclological theory and data to enable one 1o
test by means of careful surveys and fieldwork extant conjectures,

Not only then did I find myself confronted by litile by way of the
study of worldviews but also discovered ihat British Tvangelicism had
suffered much academic neglect. Iicclesiastical history tends to

4

neglect contemporary ecclesiastical history . lLven when that is

not irue, issues of ecumenism and radical theology tend to be central
to such a degree that one would hardly suspect the existence of Evan-
gelicals. When we turn to sociology a similar picture emerges.

'Religion', it was assumed during the formative years of modern goc-
iology,; was either marginal or epiphenomenal +Ho goclety and probably

on the way to extinciion. Consequently sociology of religion has

had somewhat® of a|cindereiia stotus in the British universities — not
infrequently offering but one optional course in the subject by a
lecturer whose recal concerns were in other arveas. (A discipline with
a supposedly disappearing subject-matier has little professional att-
ractiveness to it})) Huch of the work which has been done has either

been related to ddnominations for wvhich much statistical documentation

is available, or sects which being small and unitary lend themselves
to remearch or related to theories about secularisntion. FRach of

these procedures has resulted in +the bypasasing of Lvangelicalism,

-2 - -



Indeed it hos simply not been “interasting® to most scholars iwn that
it 2id not catch their atituntion as being particulnrly controversial,
influentinl or dnngerous. In thalt dvangelicols cloim coatinuiily with
the zarly Church which 'turned the world upside down' and the great
mvangelical reformers of the ainete:nth cendbury +this absonce of atten~
tion muast come ag an indictment. ot only have thoy besen ignored Wy
outsiders, dub those within the dvangcelicol camp - which includes
about 5, of British university students -- have negleched to siudy
theilr own movement ond have failed to articulate theoir own pogition
as a developed worlovicw or in & systumatic theorotical manner as a
philomophy.

Indeed one could even roise the ¢uention vhether there is an ivan-—
goelical worldview, in the sense of a tokality view of reality. Patrick
Corbett in his study of ideologies (in the menme of totality views)
specifically cxcludes Bvongelicism from considerction. 3peaking of
iloraiem, Catholiciom and Vemocratism he maintains that ¥ .. they all
have girong implicationg for the reorpmnisction of 'ociety, ond do noi
confine Whemgelves - ag Stolclasm, Zen Juddhism, and evang-:lical
Christicnity tend to do = Ho the moral reform of individuals taken
by themselves® > . As we zhall scee, in due coursge, Ivangelical act-
ivities and atitiiudes often come close to subsltanitiating this judgement.
One promincent wvanzelical writer in 19684 mointoined that the Hutlook
of the v .ngoelicel ig ag fol.ows:

Mhile emuphagising thot there is a Adisgtinctive biblical world~

view cnd while inculcaoting dhe more sencral implications of +the

Goapel with regerd %o society, his orllwrg concern is with the
¢ k

individualt'e expdericnce of the snving work of Christ in his
own lLife" 6

This lvangelicals for almost a ceniury have focussed on the private

experience of the individual while Catholicism wos renewing her powersa
and sJemocratism and siorxiam becrue the dominating forces on the

face of our planct. All thres of them aure todr,litorian in principle

3 -



and view fvangelicism as a revolt ageinst the church, as socially

1

divieive, and aoe bourgeouls ideology respeciively . In our presgent

ingly is occuring within Svan-

&2

time a crisis of identity not surpri

t

7

zelicclism, with various elements of the passage quoted above vying
with each other. Two major positions may be discerned, with an
ungtable intermediary. The first is a Christo—nmonistic individual--

igtic myveticism which ceameg to be culturally formative and ends in

gelf-cultivetion, a cult of the zclf. The intermediasry positio

>

3
m
o
©
b
w

1o avoid this reproach by revlacing the disjusction hetween 'WChrisi
or Culturc' with a conjunction - Christ nnd Cult-re, “the dvalism
remaining. The second posiiion gecks to develon a woried out, dist-
inctive biblical world view .wle to ghow the specific implicvations of
the @ospel for eoclicty wnd secking to bring all of human life into
gubmigsion %o Christ as King of Hings. BSuch a faith I belicve would

4

be able to vindicate iteolf against Rome's accus~tion; wo 1d bhe able
to arcue that liberity, ecuality and fraternity arc only possibletin
Christ®, and would provide o peoasetraiing critique of the Humenist
bagig which ig co mon to ilarxism and Sewmocrsiism and in part of
Catholicism too. Jinally it would sesk to show that only in a

Christianly-conceived pluralistic society could maximal freedom and

order be sgecured anc the twin possibilities of anarchy ~nd totalit-
A /
c o o 4 ©
aricnism offeet =~

AN

Amongst early 19th contury evangelicels the WChrist and culiure!
and 'Chrisit or culture! pogitions anpear %o have been prsent, with

P N . 3 oo k >
the former leading to the latier as time wend on 9

The bolance is

now swingzingz the other way and the 'conjunciion' is everywhere mein-

G

tained in rec ot svengolical thouiht. Loth of these positions, I

think it will Deconc clear have an important insight. The Tirst rec-

ognises that comitacnt Hto Christ and o pagan or humanistic cultural

ity

aehivitieg are incomnnitible, while the sccond rocosmisces

ol =

the need for

-



(indeed the incscansbiiity of ) Christian involvement in culitnre. The
idea of a Christisn culture however is foreign to both, becouse for
the ¥ormer no culiure can e Christion, ..nd in the latter either the
idea of Chrigtian culiure maiies no sense or exigtent culiure good
(or Christian) cnouch. The one repudiates secular culture: the other
einbraces 1t; ncither seoks to revlace it. Both ocutlookn are revenlad
Dy tholr fruits - no digtinciively Chrigiticn art, philogooh, politics,
educatioﬁ, litersiure and scicnce, Mot only do thesce two ouilooks
polarime the Church, but those comaitied to cither position are liable
t0 swuing over to the Yopposite'! position, as the two are dialectically
related.

At thig point, it is iuportant o emphasise that the noture of
The conicmporary wvangolical worldview cannot be exvnlained by roference
1o wresent factors alone. The muoin siructursl features of Hvangsl-
icism ore the result of two erags of gynthesis. The ©iret was the
Hedievel gynthesis of the Christiasn vision with pagan Graeco-~Homan
vigions of life. We shall roefer to this as the muure-groce ground .
wotive 10 « It ook a wide varvioty of forms deponding on the manner
in vhich the +4two woere held to be rclated. Jor cxzample in Thomos
Acuinas Hhe dwo wre regnided ne organically related, with nature (and
natural theology) am « prenmble to grace (and supernatural revelat ion).
In Williom of Ockham notural theology is repudiated and nodure ~nd

&)

groce are acld to be discontinuous. Again there ore differences in

.

terag of what features of the Uracco--Romnn culiure wure synthesize

o

with Christianity. Augustine dturned to Hoo-Platoniem while Aguinas
leancd heevily on Aristotle.
The gecond era of synthesis wos subsecuent to the Reformation,

M, R . - 4 | . . . . .
ihig wime one findg a syunthesis with modern post-Renaiscsance Humanism.

The latter embodics o cult of science (abetract systomatic knowledge)

and a cult of hunan froe porsonality « The %two are dialectically




related ~ simultancously »re-sunposing and excluding each other. This
fundanent .1 problem of Humnnism firet came %o clear ozpresgion in

the philosophy of Kent la alt subsucuent philosophies eilther

siving primacy bo the ideol of scilence (e.g. pogitivism, materialism,
behaviourimm, logical poepitiviem) or the ideal of peorsonality (oig,
romenticism and exisbentialism). The complexity of Bvangeliciem is
due in large mensure %o the anturc--grace groundmotive balng siore

or lesg re--inberpreted in torag of the pergonality--science ground-
notive., With ihe excention of cerizin 'Reformed!' evongeiicals

who zive »nrinccy to the science--idcal, moet identify ost closoly
with %he idaal of frec pergonwlity. Chrisitisnity is thoughi o
involve boelief in “frec will® and “the inliaite volue of the hwaan
goul’, over agiinst verious forms of “scientific moterialism” 13 o
A further notoble TFeoture which disihinguishes vangelicalism rom
medinevel catholiciam is that the former is profoundly influcnced

1.

anligin sthemaing especinlly from Loclke’s social contract

by indivig

theory of society. All ‘com»alex™ groups are thought to be nothing
e e i ST
more than tholr “simple’ componcnis; the “busic units” being thouzht

, . A , e s .- y 4
of as the individuol (or, ot wmost, +the?Fanily™ or “local church®) 14

°

My proccdurc will be to give a docuncnited account of the vay

in iraich wveng goe various areas of life and how whose

varioug areas are gtruciured into a wovldvicw. I shall seek %o
show how this giructure iz fundemcntal to the ways in vhich issuza
are suen, the sray in which questiong and answers asre formnlated, the

way in which natiters are distinguish.d or identified.

Lootnotes

1. There nre mony reocons for this. (1) The exbtrene gpecialiem of
our cducatlon after '0' lovels, and the tcaching of disciplines in
igoletion from one another oftor the age of 11, (2) The pr.sonce in
departments of philosophy of a siwilor specilalism combined with

on opriori suspiclion if not rejection of all genoral questions,
cgnceialily thoge dealing with the meaning of 1life. (3) At a more
genaval levoel - and perhaps undoerlying the first two points - is

6.



an averglion to thiunking obout fundamental issues in eny orea of
life. MNavid Hertin uses tho term “progastic ubilitorimnism® (p. 113)
to sum un thig pervasive outlook. He further commentsApart from
silving woy to unsocnly introversion an ‘interesmi' in religion would
conflict with a decent indifference to intellectual debates and
mebaphysical theories., Une hag one's simple metaphysics bdut it is
not proper to digcuss 1% or subject it to intellectual elaborotion.
Dogma and Theology in religion (LS in pOll@lCL) are symptoms of
digeased intelleciual cnthusissms vhich poriteond the wuin of the
giate, In a curious way this is one more indication of the close
relation betw:en inglish political »nd roligious styles: thoir
Laodicean indifference to doctrine and ndvenved--inespicity to

to understand the logic of discussion” (p. 68 A Sociology of
inglish lloligion). Patrick Corbett refers to sngland os a counbry
‘vhero the obliidcration of intellectual differcnces is a developed
art, wars of ideas ore go unfamiliar as alwogt to be incredible. o
p. 7 Ideologdes (1965).

2. c.g. The Social Consiruction of Reality (1965); Tue.ipise
of Solemn Asgemblics (l)ALj A Rumour of Angels (1909) The
Social Renlity of Relision (1909) (first nubllthd as The Sacred
Cw nopy. (1967) j Hy Fundamental objections o the phs ;noma nologlcal
method iteelf is well expressed in Johan Vander Toeven's The Rise
nnd Uevelopment of the Plcaomenolovlcul Hovement (1965). And for

v lucid crlklrue of it failurc to provide the analysis *free from
prwsuppon1»¢ong sece Edo Pivcevic's Husserl and Phenomenology

(1970)

3. Locally with uhe Bristol Inter-iaculty Chrigtian Union, the
Polytechnic Chrigtion Union, the Brisiol Christian Arits Group,
St Hatthias! Collego of id-cation Christian Union, Trinity
Theological Collaoge, the Graduate’s fellowship, S% Philip and

S% Jacob (Tower Hlll), Christ Church (Clifton), Redlend Parish
Church. Outgide of Bristol wy conbact has been with Christian
Studice Unit conferences, the Illiey CGroup, L'Abri at laling and
Grentham, and "house churches! at Cobham (Surrey) ond in Bir-
minghom,.

4. Hogt ecclesgiastical history works with the idea that the ccclegia
ig centrally the worship organlisotion with its officors, struciure,
liturzgy and docirine, rather than starting with the comception

+hat the 'ecclesia' or church ig +the Pcople of God in all +their
manifold activitics, including worghip but not excluding family

and marriage, work, politics, art, scicnce, cducation eic. Conseg-
vently moet ecclesiagtical higtory does not provide too much help

onn the maticer of world and life view.

5. p. 55 Ideologies (1965)

5. p. 177 A Bricf History of. ithe ITanteornotional Foilowship of
svengelical Studenils (ed Jov"lak Johnson 1964)

Asninet she Church (1962); the
goctiong centiticd 'The Snru:gle Agoinst Bourgeois and ! oform1q+
Ideology? and %iliminction of the durvivalg of Capitnlism in the
fdindg and Bchaviour of People! in the Hew Progrumme of the Comm~
unigt Party of the Soviet Union 1961 pp. 411--415 and ». 4860--469
in ligecntial Horks of uarééwu,(ed, Arthur P. lendel 1961)¢ John

T, See Leon Cristionl The Hevo

PRAEATA




Dewey writeg: "It is impeoegible to ignore the fact that historic
Chrigtianity hag been commitited to a seperation of shesp and
zoats: the saved and the lost; the clect and the mass. .1 cannoi
understand how any reolisation of the democratic ideal as a vital
moral and spiritual ideal in humon aiiairs is posgidle without
surrender of bthe baosic division %o which supernatural Chrigiianity
is comnitted” »p, 63-4 A Coumon Paith (1934)@ The totalitarian
character of democracy as o btotal way of 1life (rathor then as a
political concapticn only) is voery clecarly demonsiraied in
Hendrik Hartis The Uemocriiic Way of donth 19357.

3. These are =mome of the characterisiics of the ‘reformaiional'’
pogition which is a develooment of the thought of the great Iutch
theologian and stabcsman Abraham Fuypoer (1837-1920). Bee pp.
4263 of .L, Hebden Taylor's The Chrigtian Philogsophy of Lo,

Politics and the State (1909) and . Vonden Berg's Abraham Kuyper

(1960),

9. The almozt innumcerabice social roforms plonecered by Bvangelicals
in the 19%h century are documenied in srnest larshall Howqe Saints
in Politicss the 'Claphem Seot! and the Growth of Froodom (l 5§Ta
Je Idwin Orr The Light of the Hotions (1965) ch, X% (1udb ~1860) and
A1 (1860--1899); and Raymond G. Cowherd The Politics of inglish
Ligsent (]950 NWew York Univorsity Press)e An carly n~xomplo of the
'Christ or culibure' pogitvion comes 0 expression in & passage from
Thomas Chalmers? specch at vhe laying of the foundation gltonc of
Heow CoLlo:e, Séinburgh during the middle of the “hungry foritiesT:
e leave to others the pasgions and politics of this world,
and notlting shall ever be touzht, I trust, in any of our
Halls, which shall have the rcnobest toendency to disturb the
cxigting ordor of things, or %o confound the ronks and dige

Tinctivng which now 2xist in socieity. But there is one guality
belbwoen man and mon which will be sirenuously trught - the
cggentbial couality of hwaian souls, and that in the high

count cnd reckoning of clhernity, uue zoul of the poorest of
Hature's children,; the raggedest boy who runs along the
pavement, ie of like cstimation in thoe eoyes of Heaven with
thot of the greatest ond nobhlest in the lLand',

(Quoﬁod by George MHacleod ». 71 in Only One Hay left (])01) )9

10, John Van Dyk A Christian Aporoach to the Study of Medinsocval
Eﬁiﬁ&ﬁl.(n°d°) BeL. Hebdon Taylor The Christisn Fhilosophy of
Law, Politics and the State pp. 142-132; H., Dooyeweerd A lew
Critique of heoretical Thought Vol, 1, pp. 169-188,

11. B.L, Hebdon Taylor pp. 103-251; H. Dooyew .erd Vol. 1. pp 216-498.

12. Kent wishod to meintain both +the gcience ideal (VYewtonian physics)
and the personality idesl (frec moral pers oaullty)n He did this by
dividing reality between the phonomennl and nowaenal realms legislated
over by theoretic‘l and nractiéai reason re§5€€€f€éiy, To the latier
he gave primacy. Cf. Hew Crititue Vol. 1 pp. 325402,

_..1

13, Thig comes to expression in book titles c.g. Chrigtisnity in a
Hechanigtic Universe. ior a criticue of thig sort of gynthesis see
D. 21 of Herman Ridderbos! The Comins of ihe Kinsdom (1969)




14. As a result there is a tendency to think only in %orms of
Fece—ho--Toce hunan relsbtionshinsg, hence Christian 'ethics' but not
econonics, politics or sociology. A furthor festure which may be
related is the tendency o work in fterm of ijysediscies rather than
long range strotegies. This seems do derive from an emphasis on
“orncticality” (i.e. what is immedintely ot hand) and is often
re~inforced by eschatological expecitations,
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Bvanselicals and the Church Ingtitution

i

Thig chapber and subgeguent oneg are concerned with Bvangelical

attitudes and activitice in the main sectors of human life., We

have mentioned already the noture-grace dualism praesent in Bvangel-—

icalismy that is

areas.

, the division of life into secular and sacred

As a preliminary hypothesis we could perhaps introduce the

o . . 1 , . . _
following diagram ( ) of the way the various societal structures ave

Sy e ] A) . .
regarded within the nature--grace (£) framework (together with the

socondary eloborasion due to the modern humaniadb meiance-—personal-

ity groundmoiive

(1) (8)

(8) ).

)

- . A %
. church - grace i
. L STE *personal!
o " (gpiritual private
family }; ( * ) §(i ate)
. s :”‘“‘3 5 ]
school : ] natural 1
.. A : {
business: ixnature k
) Tl N @ il .
politios i (natural) "impersonalt
ST A i(public)

At a further degrce of specification (in 11) we should note that

it will be maintained by mvongelicals that the church institution,

Temily and marri
natural componen

bhetween Yinvigib

aze, and education have both a gpiritual and a
+. With respect to the church the distinction is

1ot and 'visible', family ond marriage between

gpiritual and physiological: in education between R,.#H, and the

other gsubjects.

tseoulart. Cons

Business and politics are, 1% scens, emphatically

ecuently we counld perhais modify our model as

(11), with the top three decreasing in 'spirituality' as wo move

dewnwards.

- 10



Before we push our analysis of the 'church' any furither three
vitally important Ffactore musi be introduced. The first is that
Wvangelicals belong to many differcnt types of churches - Anglican,
Hethodist, Daptist, Congregationaliat, Brethren, Pentecosial and’
thouse churches! — which involve a voriety of liturgical, sacramental,
scolesiological ond doctrinal diffcrencen. Tho sccond point ig that

digcusgion of these differences has been frequently guporessed. One

s

standard work by T.C, Hommond, in its rifth edition in 1961 (reprinted
1971) puts it thus to a readership of Inter-Varsity Fellowship
members s

"Students are strongly advised not to debate the divergency

in outlook and proctice amongst the Protestant coinunities,

but to concentrate on obitaining a clear grasp of the great
orinciples of the Church's foundution and development™ 1

The a~me idea aopears again in ivanselical Belief, which is an

exnloration of the doctrinel basis of the I.V.J., It meinboailng:

p11 officurs and members are...urged to discourage any atbtompis
within the unionsg +to proselytige, and to refrain from criticism
or disvaragemcnt of the denominational views of other meinbers.
United opposition to fundamcntal crror will be all the stronger
if thoy are free to differ about sccondary matters®’ 2

The third point is one which is madc very cleearly by Peter Berger
when he writes:

"By defining what the Church ought 4o be and alrea'y is os

the body of Christ, theology con provide the criteria by

which the empirical reality can be evaluated,...In this matter
it ig very important that theological articulation be accom-

panied by cmpirical percepbtion. If the latter is sbsent (a

common state of affnirs) it iz very possible that the theolog-

jcnl dochrine isg misundersiood as o Factual description -

and thus, from being a criterion of judgement, the doctrine

becomes an instrument of rationalization. It is not cnough

%o have o dochrine of the church. Cne must have a sociology

of the empirically exist nt churches. A Christian view of

our situniion can then crmorze Trom the tonsion between

#heological doctrine and sociological analysis. The disgnosis

without doctrine may lead %o resignation,; which is bad, but the

dockrine withoud the disgnosis slmost certainly leads to

illugion, which ig ruch worse™ 3

Our point of departure here will be to congider the kvangelical

view of +the noture of the Church., What one imaediately encounters

- 11 -



ig the distinction between Wthe Church Visible (or that which is

"

snd the Church Invieible

capable of ecclegiagiical orcanisation)

(all the belicvers, past, present ond future = all who are in Christ )4,

Three things sre imporitant about this digtinction. The first, a

minor point, iz that the 'invisible' is valued above the 'visibic! -

thig is the form in which $he relation between Protestaniism and
atholicism waz scen in the gixtennth and seventcenth century, and

4
1
H

hich lies bhehind the virtual obgscence of Protestaont vieunl ard:
mugic and rhetoric (the sermon) which are 'invisible' have been much
more hishly rezarded. The sccond point is that the Church Visible

[
is gsguoted with ccclesiashical organigation 7 . In other words the
worship-orgonisgntion is the only manner in which the People of God
ig expectcd to be 'visible!. Although some other Christian organis-
ations rre viowed as permissible they arc not regarded as Biblically-
mandated — oll Bvangceliconls agree thnt one should join a 'local
church! but not necessarily ony other organisation, Oaly the fchurch!
ig officinl, having been instituted by Christ 6 . And the 'church'
ig rogorded as one type of institutional structure alongside others
such os the fanmily nnd the state. This mcans that the idea of the
Church as +the People of Cod,; as the Wew Isracl, as a Hoyal Hation,
as the Hew Humanity has been reduced 4o the dimension of the worghip
orgomigation, In the 0ld Tegtament the covenant cmbraced the total
life of Israel, not just the cultic activities of the Temple butb

coually Fomily 1ife, ogriculture business and property, education,

(lo

law and politicg., The How Isr , the Hew Tesbtament Church, lived
out of this swrrcnosgs of the all-cmbracing Covenant., What happened

subgequontly, in the sccond century, was o reduction of the claims
of +he Church Ho 'frcedom of worship' (such as +he other 'religions'
i.¢. oults of the Romen idmpire werce allowed). After the fourth

century the worship institution (and its officers)progresgively came

- 12 -



o dominate more and more sectors of life lecading o the ecclesiastical
imperialism of the middle ages. The Reformation brousht the reduction
of ecclesiastical power, bringing i% back to its proper concern as

the worship-institution., However the rccognition that the other
gectors of human life werc also within the Covenant wis not fully

recovered. The result wag that those other suctors of life rapidly

7w

bDecame subject $o goculorisation, a process which had started in the
thirteenth century and was vastly accclerated by the Renailssance and
Inlightomaent 7 . And inevitably the church--institution followed in
due coursc. lWwaongelicels have periodically vigorously resisted the
latter, but have never rocovercd a recognition of the totnlity claims
of the Covenant., ot only =o, but (as we shall sce) such a recog-
nition hog been resisted by Lvangelicals on the grounds of the cen-
trality of the Church -~ misconstrued as the worship organisation
rather then the new humanity. One cannot overlook the fact that a
pagan or soccularised sociclty frequontly doos not mind granting "freedom
of worship®, The Body of Christ coming 4o organiscd expression in
[a}

cducation, in politics and in business is anothor matier v
'Personnl religion' is seldom persecuted, which adds to its
attroctlveness.

The third point is that the Invigible Church is regarded ag the

sum total of individweld baligvars, rather shan as menbers of fhe

Badv of Christ. Within Proicostantism generally and omongst svan--

=y

gelicals in pariiculer onc notices an individualdistic reaction

1

aegninst collectivistic concopntions of eithoer church or society.
Terms such as we have usoed - 'Body', 'Humanity'!, 'Race', 'Nation' do
not form a part of Ivangelical working vocabulary. Instead we find
inmumerable references 4o the 'individnnl'! or 'the Christiant.

We can bring these threo pointg togeither by soying that while

r

the Invisible Church is regarded as superior to the visible one, yeb
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the latier is regarded as being pre--cminent omongst institulions .
The (vigible) church has importance for ‘eternity' while nll other
ingtitutionsg have importance only for 'time'. Very ofton the
former becomes idcolised (the factual situation is asgumed to mced
tho norm) while the laster is regarded as 'the world!, ond is
assumed fto bho inmtrinsically incapable of reaching any kind o
Chrigstinn acceptability. Wot only does this noture—gracc dualism
polarize institutions but within the worship instijution itselfl one
finds the samc forccs at work. The very context of worsghip provides
in itsclf a powerful constraint in that direciion. The design of
church buildings moeintaing the basic patitern of the HMiddle Ages
with the Reformotion merely replacing the altar with the pulpit. The
decp distinction between the laity and the minigtor remesins. The
laity orc passive; the minister is active. Only the minigter is
regordod as nceding a training; only he is provided with a house and
salary. He is full time. OF necespity the laity must rouain imm-
ature otheruise his role would be threatoned. Often he has become
a ministoer beecause he could not undersztand how clse he could serve
God full +time. Much of his vrceaching will be on the imporiance of
preaching as par cxceileuce the supreme Christian activity -- all
others paling in comparison. As the laity arc excluded from this
activity the unsgpoken implicotion is that thoy lend relotively
mesningloss lives. The only way %o have some Christian meaning in
oncts life is in 'the Lord's work!', menning some activity of benefit
to the church instituition. The organic metaphors conceraning the
Body of Christ with its many porte, if they arce referred to at all,
are intervroicd within such o contcxt to mean that some poople are
called to hend out hymn boolzg or cut the church lawn. (tThere's a
calling from God for ceveryonc'). What is the driving vision? It is

$hat morce people will belsaved!. That will menn more soul-winucrs
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ond so more will be saved. The goal ig that every individual should
be converted. Consequently “he sermon on Sunday mornings cncourage
the believers o evangelise while on SBunday evonings the 'gospel is
preached? Tor the benefit of outsiders. It often tends to be

aasuned that conversion will automatically solve all poseible indust-—
rinl and social prebdlems.

Behind oll this is the view that to become a Christian is to add
on ancther dimension to one's life 10 o To body and soul one adds
gpirit. The result is that the priacipal enemies are twofold., The
Tirst are the other-'cults' vhich compete for alleginnce; e.£.
Jehovah's Witnesses, loraonism, Christian Science, Spiritualism,

. . - . 11
Theosophy and Seventh day Adventist

p ~,
I - o
Ivangelicism vV tults

=

'religious’

[ETSREPEITS S
by

‘secular

The second enemy, one which receives far less attention are the pos~
itione which deny the need for or the possibility of on Vadded dim-
engion®, That most of life is completely seculariged by Humanism is
effectively accepted - and even defended, Prof L., lackay. a

noted fvangelical leader, maintoins that Humaniem ig true in what

it affirms but false in what i% denies i.e. the added.Christian
dimension 2 . In other words, it isg true go far os it goog. Thus
the Iiberal Humanism which 211 but dominates our culture is regorded
os almost on ally while the secis which have but marginal significance
and who see their own tasks (for the most part) as bhut adding another
dimension %o life are regorded as the najor antagonists. It seems like-

ly +hat if the Chrisgtian Toid

-

h were seen not as a supplement to the
Dritish middle clasge way of life but as a total vision and way of

1life in its own i,

t, then it would devote itg firgt critical atten-



tion to alternative tosality views of life, especially Individual-
igtic (Western) Mumanism and Collectivigtiic Harxzion Fuwnanism 12 .

The latier iw rejected chiefly beciuse of antagonism to freedom
of worship! and evongelistic activities, whereas the former is reg-
arded highly because it permits these things, because it permits
a 'religious dimension' to be added. Congseqguently many of the
sublic prayers are that God should guide and give wigdom %o the
British government and for the welfare of Christiang in counitries
with Communist regimes, and never vice-versa.

A further charocierisbic amongst Evangelicals has been the ten—
dency since the middle of the nineteenth coentury to withdraw from
$heir respective denominations inio various interdenoninational or
rather non-dencminationnl societios and movenmente. Thig co--incided
with and may have been prompied by the spread of radical Biblical
criticism and modernism. Cervase Juffield has described the sit-
wation of Anglican Bvangelicals in the inter-war period in the foll-
owing termss

Aivangelicals were increasingly Tound either concentrating on
local church life and ignoring the Church of #ngland as a
whole, or busy preserving 'Evangelical Truth! in pure Hvan-
gelical societies like ithe Bible Churchmen's Nissionary Soc-
iety within the Church of Lngland or Inter-Varsity Feliow-
ship without it. They counied for less and less in the cen-—
$ral councils of the Church...the mein life of inter-war lvan-
zeiicalism was undenominational ... The theological effect of
+hig undenominationalism was a concentration on things that
united: evangelism, personal holiness, Bible reading, prayer,
but a virtual neglect of anyihing that might couse differences
betweoen Wvangelicals in diverse denominations: baptism,
communion, Church and 34ote guestions, culiural questions

and above all the doctrine of the Church® 13

Since the Second World War however there has been considerabvle
growth in the nuabers and influence of Bvongelicalg. Previously 1t
hod secmed a matier of the bare survival of a tiny mumber of the

)

elect, Those who were mcmbers of the historic Protestant denomin--

ations gaw themselves 'in but not of them'. Rather Iwvengelicals

@

e 16 -



considered theomsclves A1l one in Chrigt Jesusg' — they already had
spiritual unity so that mere organisciional issues were unimportent
and best left as they were 14 . ("Best left as thcey were’ because
behind ~11 chanres they suspected the cncroachments of liberalism
and ritunlism)o

With the recent growth of influcnce 15 has come a new senge of
gelfe-coniidence rnd a recognition of the nsed to deal with ccclesias--
tical organigotional igsues. The 'spiritual or orgenizsabional!
disjunction hag now in this field to becoime a conjunction. As to
the noture of +the worsghip organisation thig has led in & number of
different directions. The 67 Keele Anglican Congress decided upon

a cleusr identification with the Church of Hngland to the dismay of

many Nonconformist ivangelicnls. Some ivangelicals left the Church
of ungland and other higioric denominstions for indenendent evan-
relical churches. Hembers of Baptigt, Brethren and Pentecostal
churches have left in order to form ‘house churches'! in which close
fellowship and the freedom to use the 'gifie of the Spirit' are
prominent featurcsg. Other chorismatic Bvangelicals see their bask
£

ag re-vitalising The exigtent denominntiong; for exmmple the

Jountbtain Trust ig contrally concorned avoul the sgpiriiual reinewal
of Anglicanism., It ig notable that in all of thege cascs the
vorehip institution tends to be tlhiousght of og the =mole or major
proper cexvregsion of the Body of Christ alithough one ig beginning
to gce the Fformation of evangelical groups dircciing their ath-
ention to other arcas of lire along with the recognition that the
Kinsdom of God embraces more than prayer, preaching, worship and
theologzy. Along with this ig coming a recognition that there is

N
i

something wrong with tle clergy/laity disfbinchtion and & gcnse thai

she meaning of She 'pricuthood of all bhelievers' hag yet %o be

recovered or redigcovercd., On every hand thece is o grovuing senpe



that the inherited $raditions are in many ways lacking and that com-—
placency about the orgenisational shape of the worship-institution
and other areas of life cannot be ignored as if “epiritual matiers®
could carry on regardiess. The forment of ideas resembles that of
the Reformation period., However renewal is unlikely %o come pain-—
lessly because, as John King has written...

“There are oo many privileges and customs attached to the
present order of things for a break to be made casily and
cleanly. Clergymen who have known a lifelime of running their
parishes for the benefit of docile and submisgive parishion-—
ers will not easily adopt a new role as religious teachers
and advisors providing specislised instrucition and minisiry
while lay people play their appropriate part in nanaging the
affairs of the Christian community. Nor will renewal come
eagily to those Hvangelical laymen who have been conient %o
gce their vicar play a paternalist role while they happily
fnil to assume their responsibilities® 16

Bootnotes

l. pe 167 In Understanding be Men: An Iatroduciory Handbook of
Christian Docirine (1961)

2. Hvangelical Beliei p. 45 (1962). We should note in these two
paggsages the digjunciion beiween:

great principles / (primary matters)
differences in outlook / (secondary natters)

and practice

This pattern is typical of Bvangelicism. The 'great principles! at
most exclude certain outlooks and practices. They never imply
particular ocutlooks or practices for that would pul Bvangelicals (1)
at variance with each other or (11) at variance with their fellow

members of the British middle clags.

3. Po 131 The Joise of Solenn Assemblies. These scalfsame ilssues
arise with respect to the Chrigiian docirine of the State ond marr-
iage., The norm for the siate or merriage is regarded as being
fully instantiated in actual siates or marriages. (This same identif-
ication of norm and actunlity leads some %o think that the Church
of the ¥New Testament era must be replicated in our own day. When
that turns out Hto be impossible the divergencies are rotionalized.
Bven if the H.T. church was an obedient response to the norm for
the church in that period, it will cerioinly not be in our own era).
Some Christicuns regord it as wrong to crivicige church or state
because they are ordained by God®, The issue however is whether
they are performing the task that God calls them Ho perform or
whether they are falling short in that, The latter provides the
poseibility of criticism - in terms of the norn.

4. p. 101 In Undershanding be Hen



5. The following cnalysis leans heavily on John Van Dyk's essay
'irom Deformation to Reformation! in Will All the King's len:
Out of Concern for the Church Phase 11 (1972) pp. 63-01. Also p. 25

note 2 on visible/invisible.

6, And conseguently only church officers -- especially minigters,
represent the official views of +he church. The non~ordained do not
reprcsent the church - they are, as it were, regarded as more or
less ‘'invigible! !

7. Cf. H, Dooyeweerd 'The Secularisahion of Science! (pp. 2-1T7
Interaational Reformed Bulletin No 26, July, 19466); H. Dooyeweerd
The Christian Idea of the State: B.L. Hebden Taylor The Christian
Philosonhy of Low. Poliktics omd the Shate; H.R. Rookmaaker Modern
Art _and the leath of a Culiure.

8. Public life is sacred to the spirit of Humanism although marginal
concessions may be made to sectarian opinions in private life. The
motto of +he Communist Party of the Soviet Union is “Iverything in
the name of man for the benefit of man?, “Clericalism 1is acquiring
ever greater importance in the political and ideological argenal of
impericlism. The clericals do no% confine themselves to using the
Church ond its ramified machinery. They now have their own big
politicnl parties which in many capitnlist countries are in power.
They set up their own fride—unions; youth, women'ts and othor organ--
isations and split the ranks of the working class and all working
people”. The Wew Programme of the Communist Party of the Soviet

7

Union 1961 in p. 413 Lgsential Worls of Marxism.

9, T.,C, Hammond, for example, nainiains that ihe Invisible Church is
a_ . .sonething perfect ~nd complete in the purposes of God" while the
i- £ oy
visible Church “is beset with the limitations of time, space and
¥ &
humen infirmity™ (p. 162) it is however *.,.of first importance in
the sffairs of men. It exisis to malke Chrish real to them® (p. 161).

10, One ionders whether the atitachiment of many older Gvangelicals to
+the Authorized Version and their repudiation of modern kinglish
translations has less o do with +the supposed liberalism of the
tronslators of the latter than the fact that they feel the boundary
between 'sacred! and 'secular! is being eroded, indeed that the two
sre even being brought into contact with each other. furthermore
many favourite “proof-texris® seem o disappear.

11, As for example in Some IHodern falths (1973) by Maurice Burrell

=

and J, Swafford Wright.

12, Humanism Pogitive nnd Hesutive .. latheistic humanism! isg disi-
inguished from Christicnity more by what it denies than by what it

ool

affirms™ (p. 1) :

12a. There are indications, however, that some leading ivangelicals
are beginning o goin a more total view of the Chrigtian faith,

Sir frederick Catherwood has recently writiten “Christianity is not
just for private behaviour and public worsghip. It is a world system
which competes with othor world systems. 1t argucs on more than
ccual terms with lorxism, Hxistentioclism, Hationalism, Capitalism®
p. 60 The Lion Handbook o the Bible (1373)

13, p. 150-1 Gvangelicals Today, Ch. 1ll.
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14, p. 166 In Understnnding be lien "Unity is decper thon uniformity.
Although the hwian nmind hog difficulty in believing the truth of the
aggertion, o spiritual unity such as that of & common loyalty of

the zospel and the Person of Christ, even though diversely expressed,
iz ultinctely far more influenticl than ~ny external form of amnle-
zamation or mere uniformity of proccdure’

cither in a
nder of

vast amalgamatlon and reunion of organisations or o surre
5 istrlken geal

vital principles of Christian belief nnd prectice in a mi
for unity',

“In couventions and elsevhere they (true believers) cre drawing
closer together in a real spiritual comunion based on their loyalty
to the one %true Head of the Churchi,

15. B.g. althougi only 600 out of 20,000 Anglican ministers are Lvan-
gelicale, in Harch 1972 285 out of 808 ordinends in the inglish
residential theological colleges (35.2%) were in the gix evangelical
colleges, (mvenselicnls Todey pe. 181).

16, p. 135 The iwongelicals (1969)
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Evongelicals on lHarriage and Janily

The family hasg always been an institution highly regorded by
Bvangelicals -~ indeed, in somc regpechs more hiighly than the wor-
ship institution, for the former was free from divisive ecclesiolog-
ical controversies. It was the one social iastitution that all
vanrgelicals could cgree was a good thing. Ior is it that surpr-
ising {or Ivangelicnls in the nincieenth century had played a sig-
nificant role in the formation of what we can call the middle class
view of the fumily. One writer has described the late eighieenth
contury situation, ageinst which the Gvangelicsl reformers struggled,
in the follouing terms:

"It is difficult +o piciure the iingland of those days. On
the one hand was a central government which 'did nothing %o
secure the public safety, provided no schools, made no roads,
zave no reliefl to the noor', cnd a perliament dominated by
ovners of the roitien voroughs,; and an aristocrocy at once cul-
tured, magnificent and discolute: ond on the other hand o low
er c¢lres, illiterate; =odden with gin, given over to vicious
living and brutal v»astimes,; and represented ounly oo faith-
fully in Hogarth's 'Beer Sireet! and 'Gin Lanet o 1
Ivangelical humanitsricnisn gave fonily life a steotus which it had
not previously enjoyed, Togethor with groaetly Luproviiyy the Lot of

women .nd children, I+ sought to mnlke fimily life possible For the

working clasges. The fenily was 'moralized!', regzarded as an ethic-
21ly canlified ingtitution, indecd even ag the ‘'hasic unit' of hunan
gociety,

Lirgely cme $o Ivangelical influence there come into being a new

kind of family - the "Wictorian Hiddle~Class Manily' as it is called.

Ronald ["letcher has chrracierised i4 in vhe following herus:

The feamily was almost a 'roligious corporation' within which
the digmirfied authority of the Ffather cnd the submisgiveness
of the wife and children were sanciified and susiained., The
life of the family was adiended by regular fomily prayers. The

unity of the family wvas writien into the source of its sanct
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ity - the fomily Bible. And the oubward dignity and res-
pectabilty of the family was manifested in the Sunday occup-
ation of the family pew®

W, ,.The wife and mother, no longer intimetely ilnvolved in the
buginess ‘underitsiing', was counfined fo domestic life, and

vith domestic servaats, becone more and more of a 'runctisnless’
monber of the houseiold -~ one ornaaent cmongst others in a
patiern of congpicuous congmuwaption -- totally subjeeted to the
authority of her hushand. She had, with slight cunlificntions,
no rights 4o properiy, educeiion or ococupation. Children, 100,
were expected to be submissive to the authority and dignity

of the father ond home ond Lhe respectubility of the fomily
statien. Ther were %o be obedicnt,; o be 'seen dbut not heard'’,
W, ,.Thege social distinctions znd religious beliefds entailed
very specific sexunl ideas nnd discriminotions. The husband
was expectod to be gsexually virile...O0n the other hand it

would have been morally repugnant 4o the Vicitoriang to think
that women thomselves olso had sexual Feelings and sengual
needs, A woman submiitted hergelf to a man in marriage bec--
ouse this was, if somevhat shomceful and certaihly unmentionable,
none the lese +the divinely ordasined way in which babies had

o be nroduced’ 2

In many respects the contemporary Bvsngelical has inherited this
view of fomily and marriecze, as have wmosd middle class people,
albeit the latter replacing ithe relisious sanction by that of the

peer groups, resveciabiliiy in the syes of the neighbours rather

L

4

than conformity to the will of God. This disdinction, is however,
somewha’t vlurred in that large numbers of the middle clasg have
continued to exnect the church %o nrovide them with all the rites of
paszage all of which are closely asgocisted with frnaily life.

The rewains of this Victoriun inheritance have, however, come
under cver--increaging fire during the past decade 3 . The nuclear
family has been declared obsolete in the Reith Lectures. iomen's
Liberation hove protesicd against nale chauvinigm and the restriciion
of the women %o home and childbearing., Legislation concerning div-
orce and aboriion has been relaxed. Homosezuulity has goined a
measure of social accepicnce. serial polygzomy and promisculty have

wecome increasingly cowmmon. Pornog

opiay has ianveded the arts, the
media and advertiging., 211 of a sudden the nmoral professional

middle-clnps world vhich had been the renlm of aniure = 1o which



Evangelicals had added a religious dimension -- seened to disinteg-
rate., (They were femiliar enough with the irresponsible hedonism
of the upper and working classes - whoge behaviour had served as a
paradigm of "worldliness® in preaching for ge enarations). Mot only
had the middle class world appeared to be a veritoble pre—amble 4o
the realm of grace, bul, even more significantly, the Lvangelical
Maith was felt o provide a rotionale Tor itg siandards and a
motive for upholding +them 4 o The life style which ihe Paith had so
largely legitimated seemed to be under attack from every direction,
erarded as pernicioug at home and ‘imperialistic' on the mission
fields abroad. Whereas previously the Jaith had been regorded as
an unaecessary support for norms which (middle class) Ycommon
senset 5 could see were unshakeably valid, the new situation was that
these normg oo were rezarded as suspect, as instances of "had
faith®,
Peter BDerger, when analysing American middle--clasg Protestants
and their reloction to American society, maintaing that The religious
do net hold values that are significantly different frow those of
others. Sult they hold these volueg more girongly. Religion provides

1.

the social ond individual integration of these values. The relig-
ioug institution serves 1o 'socialise' the individual in such a
way that he will conform o the norms of hig social groups regardless

> T M6
of what these normz are? ~,

This analysis would scem %o entail that an inevitable conservatism

wonld charscterise Ivangelical believers. For this there seens %o

be congiderrble evidence., Ilot only was the critique of contemporary
culture seen in terms of the (good) "old morality® versus the "new
morality® but it was assumed that in taking such a position they

wvere spokesimen for the “silent majority®, ithe "mass of ordinary peopleiT
aganinst "the relatively few people who were responsible for this

moral breakdown of our sgociety" . ilot only so,; but other sunporiers
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of the FPestival of Light declored® The great egilent majority who
are on the aide of law and order must stand up and be counted. We

must become more and more vocal in our defence of thogse viritues which

O - . . .
once made thig nation great’ 7, furihermore the critigue wes dir--

ected not at any structural injustices in our socieily but to the
igscue of pergonal mornlity, and specifically gexual morality. (Crite—
icism of the mass media ond $he criteria of censorship came up only
in relaticn %o this issue). The mensitivity to malters of sezual
morality is perhops indicative of the truth of the hypoithegls advoo~
ated in the chapter on the church, that the family is (or almost is)
part of the realm of grace 10 . In the natural realm of business and
especinlly politica one expected corruption: indeed tihe older Evan—
gelicals nlmost came to rolish it as 2 sign of the last times.
family life was difvercent; it was the foreiaste of herven . But
with the advent of television ithe evilsg of the public world oroke
into the innocence and »riviecy of the home. What had been (along
with the church instituiion) the pleusinilty strnciure of evangelical
piety was suddenly, trauwaaticully »ut into contnct with some of the
mogt pogt--Chrigtian ouitlooks in idestern culitnre, The vigual aris,
especially {ilm and theaire, which had for so long been eschewed by
Lvang:licals, advocaited o way of life which systemnticoally denied
and wrecked everything they held »reciocus in the realms of nature
and grace, The eentimentalisced view of the 'noor lost sinner! of
much Lvengelical theology found that it somehow had to cope with
aver more ecxplici®t blaspheny and pormnozraphy. The latier was ainmed
with uwnerring accuracy at the Vichtorian view of sexunlity which

avangelicals had largoely inherited for lack of a developed view of

&
&<

(o
{

their own., However there has been a marlred chnilge during the last
ten years., A decade ago 'nature! and 'grace! were secn as antagonistic,

The Song of Bolowmon wag troated in a fastidiously allegorical monner,

and seldom mentloncd at alliexcept ag a source of imngery with which
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to refer to Christ and the Church. Today the formula has become
nature—and-grace, sometimes with the (unbiblical) dualism almosd

disappearing completely. Peter Cousins! Chrisiianity and Sexual

Liberation {1972) exemplifies +this new outlook. The cover of the
1 ien v +ioz hi e ignificant in thig context 12
hook carriep two quotations which are signilicant in this Lex
R Gt ask ndly “Why el hould God's Word include
and the introduciion asks roundly vy else shou =
the Song of Solomon which (whatever other meanings may be distinguished)
. . i " . q 13 He
is an ecstatic celebration of the joy of sexual love o e goes
on to point out how Bvangelical Christians "often seem 1o accept the
zodless and apogtate 'system! which dominsfes the civilisged world
as if it were wholly desirable and desgerving of Christian support in
everything except - by a remarkable inconsistency -~ its attitude to
sex...Unfortunately it is necessary to uvnderline the fact that
Christinne should glso he concerned onout other social evils Too
many of them are inclined to ignore, for example, the housing chort-
age ("That's politics! #) and then express holy horror at the incest
. . A sy L4 L.
which can so easily stem from this . He warns his fellow Evan-
gelicals agoinst blind wmoralistic reaction ¥, ..which would bring
back Victorian unbelief and rejection about what the Bible savs
about sexuality. Christians must not allow backlosh to reimpose
nineteenth century dishonesty and taboog® o A similar note is
sounded by John Capon in his account of the ifestival of Light. He
maintaing there that:
The biblical view of sex is that it is essentially positive,
that sexual relationships are primarily for companionsghip
rather than procreation, and that nudity and love play in
the context of a faithful relationship are noble and pure,
This has been miginterpreted over the years by the Church
partly through a false seperation of the spiritual and
material® 16
Here the final senience indicates very clearly a rejection of the
seperation of the 'spiritual' and the 'material' and yet at the same

17

time maintoins this distinction as a meaningful one . Indeed one



encounters the phrase "false seperation® with considerable frequency
nowadays in Bvangelical literature. Yet what exactly is “the spirit-
ual" or “the material®™ ? This highly abstract formula is, at best,
remotely related %o the richness and diversity of human life. The
usual line is that marriage is more than a 'merely physical' relat-
ionship, that it has a 'spiritual'! meaning as well. Two significant
consequences tend to follow from this. In the first place one gains
the impression that marriage is a mystical-Platonic ideal relation-
ship strangely conjoined with unmentionable animal instincis. From
this seems to follow that marriage can be dealt with in terms of
ethics and the physiology of the sexual organs, the minister and the
doctor. In the second place, and following from this, is an almost
complete neglect of questions about the siructure of marriage. What
ig the difference between the structure of marriage and of the
family? What is the relationship between family and other societal
aiructures e.g. education, church institution, indusiry and politics -
and what should it be? 18 These are ¢uestions which have not yet
begun to be answered by Evangelicals in a distinctive manner, and
go for the most part a middle-class domestic lifestyle is perpetuated
by them. Within such limits many Evangelical families are exemplary,
and yet such a situation can hardly be expected to last for another
generation, The family requires & clear conception of its task.
Nor is it an island which can perpetuate itself in spite of changes
in education, indusiry and politics. What Arnold de Graaf has writt-—
en of the North American situation is beginning to be typical of
Britain tooz
"The North American family is caught up in a religious crisis
of our times. The old Humanisgm is crumbling, while the new
Humanism can hardly provide an alternative foundation for our
culture. Thig religious gitruggle and change constitutes the
crisis of our times.
Hany Christian families have proven to be defenceless against the
new trend. They have surrendered ithemselves to a secular way

of life and are now experiencing the breakdown of their fam-
ily life and their impotence in bringing up their children,
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especially their teenagers. Other Christian parents desper-—
ately itry to hang on to outdated traditions that do not fit

our times and to a morality that shows more kinship with the
old Humanism than with the Word of God™ 19

Footnotes

le p. 5 Sadnts in Politicsg, [rnest Marshall Howse.

2. Pps 93-95 The Family and Marrisge in Britain (1971 first published
1962)

3. John Passmore has seen the counter-culture to be largely a reaction
against the remains of Victorian~Puritanism in North America and
Furope. He writes:s

"Obscenities are a rebellion against the euphemisms of the
tcomfort—station' and the 'powder—room'; nakedness against
extreme body-Puritanism, for which even to show the navel
wag wicked; unisexuality against a rigid distinction between
masculine and feminine roles, panic stricken by homosexuality;
dirtiness and, more particularly, carelessness about faeces
against the exaggeration of hygiene and foilet training; pacif-
ism against the cult of violence and gun carrying; the ideal of
'comnunity® against a viciously competitive individualism; the
ideal of play against an intense seriousness of purpose, wholly
hostile %o wit, irony or any kind of secret smile; thefreturn
to nature' against savage industrial despoliation; mysticism
and ritualism against a moralistic version of Christianity"”
(p. 320 The Perfectability of Man (1970)
Cf, Richard Neville's Playpower (1970) and Jerry Rubin's Do it!
Scenarios of the Revolution 11970)

4. "We need to be set free from our selfishness and given strength to
live up to our ideals”. p. 8 Bagic Christianity. This would appear to
imply common ideals which all right thinking Englishmen share — but
which Chrisfianity alone enables one to live up o,

5. Such norms as G.E. Moore defended as being "intuited® by common
sense continued amongst the older linguistic philosophers to be
pulled out of our use of concepts like rabbiis being pulled out of a
top hat.

6. Do 102 The Noise of Solemn Assemblies. The degree to which this is
true of Ivangelicals in Britain with respect to educational, political,
economic andssocial matiers I have attempied to show in other chap-
ters,

7. pe. 18 Land Aflame 1972

8. Foreward by Malcolm HMuggeridge ibid.

9. The Bighop of Lancaster p. 45 ibid

;O. The_Festival of Light was an event of major significance in the
Ivangelical world. (Over 100,000 people were involved in the meetings
associated with the lighting of 300 beacons on hilltops while there

was an 80,000 crowd at Hyde Park on 25th Sept 1971). Its focus was
on the personal faith and morals of +the nation. John Capon remarks:
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"Many of those who supporited the Pestival saw moral pollution
as evidence that society was sinful and nccded the preaching
of the Gospel. Others - men like Eddie Stride - while completely
agreeing with this cnaelysis held that because Christians were
called upon to be the ffsalt of the ecoarth? it was important to
tackle the moral pollution in itself. They believed that in
tackling such a target they would find allies from outside

the churches and of other faiths. Throughout the planning and
conduct of +the festival the +two viewpoints were never fully
resolved but on the other hand they existed fogether in a
remarkably friendly tension% p. 124 ...And There was Light.

11, Cf. “The Christian life is a family affair, in which the children
enjoy swecet fellowship with their Father and with each other..." p.
142 Bagic Christianity.

12. “The Victorian person sought to have love without falling into
sexs: the modern person secks to heave sex without falling into love™
(Robb Hay 1969)

"itind joy with the wife you married in your
youth, falr as a hind; graceful as a Tawn,

Let hers be the company you keep,

hers the breasts that ever £ill you with delight,
hers the love that ever holds you captive?”

(Book of Proverbs c. 11th cenbury B.C. )

13, Ibid p. 7T
14, Ibhid p. 29 and 31
15, Ibid p. 32

16, pe 119 ,..And There was Lisht: Storv of %he Mationwide Feghival

A e

of Light (1972)

17. This distinction is omnipresent in livangelical circles. In a
standard I.V.F. book first published in 1948 and now in its fourth
edition Towards Christian Marriage (1966) by W. lelville Capper and
H. Morgan Williams one reads “"If God be the Degigner and Creator of
man's whole being - phvsicel and spiritusl - it is but common senge

to seck from Him the answers +o the problems with which a man is
confronted in his sex life" p, 10 (my italics)

18, Cf, James Olthius fricndship, Marriage and familvy (Wedge Publighing
Poundaiion 1973)

19. p. 12 Hope for the Pamily ed. Paul G. Schrotenboer (Wedge Pubiishing
Foundation 1971)
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Bvangelicalsg and Politics

The year 1967 appears to mark a turning point in the beginning of
a new evangelical view of politics,; one which beginsg to reverse
the development sketched out by MNichael Hennel'ls paper "ivangelicals

1 » In that paper he sghows that in 1770

and the World 1770-18T70%
Bvangelicalg regarded the 'world' as being God's, while by 1870 it
wags seen ag bagically under the power of the ivil One 2, Thig ten—
dency continued as Lvangelicals became more and more on the defen-
aive at home although vastly extending in influence +throughoul the
colonies. By 1870 the initiative in changing British life 3 under
men such asg Wilberforce and Shaftesbury was lost, and perhaps not
ingignificantly there appeared to be a retreat to cultivating the

4

inner life ; To the life of the home and to the evangelism of prim-
itive peopleg in remote areas > » Bvangelicalism could not cope with
the rising tide of Humanism which was more and more capituring the
centres of cultural influence and power 6 . In early April, 1967,
the Wational Bvangelical Anglican Congress was held at Keele Univer-
gity. The 1000 delegates isgued the Keele Statement which in many
ways eignalised the end of the retreat and the beginning of a new
engagement. "The mood of the Congress wag one of penitence for past
failures and of serious resolve for the future® 7 « Addressing the
whole Congresg on the first evening Dr. J.I.Packer Hook up the oft-
repeated phrase of Dr Ramsay “Our concern must be as wide as Godtg®
Canon William Leatham maintained that "a closed mind ig a denial of
the Holy Spirit...and Lvangelicalsg in the 20th Century have not been
conspicuous for their open-mindedness’ ? . In our present context

paragraphs 37 and 38 of the Keele Statement are most relavant:

37, We believe that our evangelical doctrines have imporitant
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ethical implications. But we confess %o our shame that we have
not thought sufficiently deeply or radically wbout the problems
of our society. We are therefore resolved to give ourselves 1o

more study of these crucial issues in future,

387This is God's world in spite of its invasion by evil. He
cares for it and so must we, The Church is set in the World by
God Himself, who has made us both citizens of our country and
ambagsadors for Christ., We must thevefore work not only for
the redemption of individuals, but also for the reformation of
gociety™ 10

After 1967 came a veritable flood of books by British evangelicals

devoted in part or whole %o political matiers. In 1968 appeared

Profescor J.i.D. Anderson's Into_ the Horld: the Heed and Limitg of

W e Rl e T T o S e

Chrigtian Involvement, in 1969 Sir Frederick Catherwood's The Chrigstian

Citizen 1 , in 1970 A.N. Triton's Whose World? and in 1972 Is Revol-

ution Change? edited by Brian Grifiiths,. livangelicalism had prev-

iously been dominated by wministers, evangelisis and migsionaries
but theze bhooks are written by flaymen' whoge work brings them very

. . . 13 . .
close o student and/or political worlds . All of them write against
a long background of evangelical political apathy ond realise that
they must go back to the first half of the 19th century - the era of
Shaftesbury, Wilberforce and the Clapham Sect — if they are to find
anything positive in the evangelical tradition. Professor Anderson

comments that when he wrote hig essay 'Christian Worldliness'® in

196

)
2

it 7. ..s00n became obvious that very litile had been writien on
this subject in recent years by evangelical churchmen...” 4
Thigs becomes clear oo in the bibliographies of the above-mentioned
books — they are dominated by those in the 'liberal' and 'catholict
o aea 15 » . . . .
traditiens . Two related Pactors seem to be of considerable sig-

nificance in stimulating this new evangelical political consciousness,

The first is the increasgingly rapid disintegration of middle=~class
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British values which are thought of by the authorg as basically
Chrigtian or at least derivetively so. The second is the rise of
the new left and the partial politicisation of the univergiiy, which
had previously been outside {or above) active political concern, The
gitustion demanded some gort of political and cultural articulation,
Let ug congider briefly in turn the four books to which we have
referred in order %o bring out the salient characieristics of Bvan—

gelical politice, Profescor Anderson maintoins thatb:

ifhe Church must, therefore,; challenge any view of the state
which reduces the individual o the status of a mere cog in a
gigantic machine or which in any way debases the dignity, as a
rational and moral being created in the image of CGod, of any
man, woman or child...the Christian secs the State primarily as
ordained by God %o serve the best interests of its individual
citizens™ 16

I+ is not the Church which musi be politically involved but +the
individual Chrisgtian, and his contribution within pariy politics will
be made “mot primarily by manifestoes, but by persistent pergonal
o 4 17 N ) e ‘ .
influence’ » As far as having a political viewpoint is concerned
feoeindividuel Chrigtians must formulate their own views on these
subjects, thinking them through in the light of Biblical teaching

7

. . - 9]
and principleg? .

The same pervasive individualism comes to expression in the

writings of H.f.R. Catherwood. In the introduction of his book The

Christian in Industrial Society he writes:

In particular, respect for the dignity and responsibility of

the individual has been a Teature of our society which stems
directly from Christian teaching and has been worked out in terms
of universal suffrage, universal education and individual liberty.
This view of “he individual must therefore be part of ony
Chrigtien view of indusirinl society. The purpose of this book
is %o work out the implications in industrial society of the
Christian doctrine of the individual...” 19

I% turns out that British society with its trade unions 20 and
0

. . 21 . ..
political pariy system corresponds very well with the 'Christian

doctrine of the individual! such that Catherwood is able 4o say that



"The countries of the Imglish-speaking world all have a basically

Chrigtian culture” 22 . This means that the Christian citizen's task

is the defence of the status quo., "I believe that if a couniry's

original law was based on Christian principles it is right %o seek
e L. a 23
+0 maintain those principles’ .

But what are these 'Christian principles! which are mo basic 1o
e . " : . s w24
Dritish culture? They appear to include “respect lfor the individual
“democracy 25 monogamy and reapect Tor the rights and dignity of

£

65 .. o . ) ‘-
woman 2 the rule of law', “the devclopmeni of economic opportunities
for all®, "the dignity of labour', ¥racial equality® and “religious
tolerance® 21 - but as we have seen with respect for the individual
as the basis and grounding of all the others, For Catherwood these
ideals are in fact embodied in British society: the actual and the

ideal are apparently identical, Conseguently he divides those who

are politically involved into two groups. HFirst there are the Yextre-

migis? whose Yactiviem is eniirely political. That is to say, it is
e L ; . 28 .
based by definition on athitudes rather than on reason® « Second

there is the man of political reagon who %can produce a workable
propogition which is likely 1o be agreed upon by those who carry the

weight of responsibility and which is definable by the political lead-

29

ership of the pariy in power® . His influence ig based on "know-

. 30
ledge, thought and hard work" 3

LA

and he comeg up with the proposals

. . . s . a o1
which are Ypracticable, realistic, workable and acceptable® 3 He

looks to "moderate opinion, fo people who do not take a upecifically

32

Chrigtian line® for his support,

Catherwood recognises that with such & viewpoint being advocated
ag Chrigiian then “in many ways the humanist looks much the same as
+he Christian, Many of our objectiives are comon® 33 . He then has
the task of explaining how this fitg with Bvangelicalism's fdramatic
contrast between the gaved and the loet™, that ‘‘we are engaged in a

struggle bebtween the forces of good and evil®, that “he thet is not

- 32 -
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34

for ug ig against us® .

At this voint he introduces the familiar nature-grace dualism for
#__,when we enter secular affairs we are not proclaiming the full
law of CGod with all +he authority of the Church, but only the indiv-
. s . s W 35 ,
idual lay Chrigtian's view of what is right...’ . Ag we may be wrong
W .we do our best 1o express ourgelves in moderate terms and moderate
36

opinion® Nor will he tolerate an appeal to the 01ld Testoment

prophete for #no man today can claim the auwthority of 11ijah, Elisha,
Isaiash or Jeremiah' 37 ., lMoreover “Our Lord took no part in the
political controversies of the day...' and “the apostles...avoided
political igsesuesg’ .

Consequently Catherwood sets up an almosih complete structural
discontinuity between the realms of gr.ce and nature, by idealising

the Church - by which he means the church institution -- and by thor-

oughly releativizing any attempt to nake a digtinctively Christian

political witness, a dunlism which shows the marked influence of
Plato's concephion of the relation between the forms and the scnsible,

material world,

Whe Church, as a church, should keep out of politics and
cshould leave the rough and tumble of +the battle Lo the indiv-
idual Christian. ot only should the Church keep out of
politics as a sceperate eniity, but individual ordained minist-
erg, Paul's teaching elders, the men whose nain job ig 1o
preach God's word, should keep out of current political
controversy, otherwise those who hear them will confuse the
eternal snd vnchenge hle trutha of the Christisn faith with
uncertoin sand changing agrecments about temporal affoirs”

"The sruth of God is unchongesble but our methods of apply-
ing the principles of the Christian in ihe chanzing human
scene may be a matber of judgement and Christians may well
be Tound on both zides of the argument® 39 (my italics)

In this way, Cntherwood hopes he can ~void a collision beiween
tChrigtian principles! by which one assumes he means the reguirements
of CGod, and human society. This is done by malking these reguirements

very vague and their apnlication so ovgcure so thai..."no aection of

LG

1

the comnunity should be Torced to regard the Church as its political

40

enemy " . Yet within the viewpoint already expregsged by Contherwood



it would seem that those who wish to “secularise’ politics or have
a collectivigt ideology are bound to see the church as being indimical

- .

to their purposes. If 1% 1is

s
I

rue ag Catherwood mainteins that the

aChurch rust be able to contain all political views compatible with

41

the Chrigtian faith™ then he must mean either (1) that all polit-

icnl views are compatible with the Chrigtion falth. In this cage 1t
ig politically meaningless. Or (ll) that some views o~re incompatible.
In +thig case some groups will regard the Church as a political

42 1 : e o
enemy . Subsequently we shall see that Catherwood has substantially

and significantly changed his position. Let us move on now to £ill

out the picture further from A.N, Triton's Whose lWorld? (1970). As

with the previous uriter, the Church is thought of as the ingtitution

church, so that Christian involvement is either ecclesiagtical or

individual. Triton working within this assumption snggests that
there are then three categories of political action: 1. 'personal!
2. tcorporate but unofficial' , 3. ‘'corporate and official church
action? 43 ., He argues that if 1. is acceptable then 2. raises no
fresh problems and is Tar more likely to be effediive, Such groups
ought ”to develop a coherent Christian view on cuesiions where spec-
ifically moral and theological issues are at sitake® a4 .

Triton is cgainst type 3. involvement but in that type he includes
not only denominations or local churches but also Chrisitien Unions,
and most significantly of all official Christisn political parties.
He gives gix nailn ressons:

1. Thnt political action inveolves compromise and that the public
will mistakenly imagine such compromise to represgent the
Church's ideal 45 .

2., That a political party creai-d gpecifically to stand for
Chrigtian princivples can move from being progresgive and
consiructive %o reactionary and even unjust over several

46

generations .
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3. That such involvement would divide Christinns, the fellow-
ghip of the church would be damaged and evangelism curtailed.
Triton scemz o allow that the church must speak on issues
“,..where there is an ubsolutely clear Biblicol primciple at

47

ever the cage for he

(]

stake® But one wonders if +that 1
adds "But it iz not 'prophetic' to express political opin-
ions vhere Christiang equally loyal to the Bible are dis-
agreed, Political issues are hardly ever clear moral lssues -~
48

least of all if they are party political issues®

4o Hany political issues are “hotally irrelevant to the

9

N

Christian position® but a politically involved church

or Christion party if it refuses 1o speak on the matier will

be “suspected of covering some vested interest or other

50 - . .
form of cowardice® 2~ , Furthermore if such a body did

gpeak out it would be inken asTrepresenting the Christian
. . bl

view" 7,

5. Church leaders are often not technically equipped for
- . . 52

political involvement® .
6, “Active political involvenment by the Church leads people

4o think that its main witness today is secular (i.e. good
) 53

work in society and pelitical progruuames when the

Church's real concern is “worahip, Tellowship, insiruction
54

and corpornrte witnega® .

We turn now %o Is Revolution Change? (1972) the preface and con-

clusion of which in many ways provide a good summary of ihe coni--
emporary evanzelical outlook. In the preface Brian Grifiiths, the
editor, writes councerning the contributors: "On some issues they

55

digagree, And thal is how it should be. or while sach is in compl-

che agreement in affirming the relevance of the Christian falth, that

same faith does noh provide a unicue political nprogromme to right
) 535

the world® (my italics
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Later in the conclusion Griffiths writes:

W, ..the digtinctive Christian contribution will be that of
a reformer, a proponent of gradual change, who sceks 1o alter
and modify the system from within...Whatever political causes he
embraces and whatever changes he suggests must ultimately be
compatible with such biblical principles as individualism,
Jjustice, honeq+v, equality of all in the sight of God, a
concern for ithe pocor and underprivileged and a respect for prop-
erty and auvthority. While these »rinciples do not imply a
unigue political programue resulting in, a specifically Christian
political party, they most definitely limit the range of ponl-
itical alternatives which are availuble and suggest that the

spirit in which some chaonge is called for way be as import ni as
the change itgell™ 57

These pasgages moke clear a nwaber of features of evangelical pol-
itics. Individualism is so applauded thot it precludes an evangelical
political community or an evangelical political theory. That evangel-
icaliesm Ydoes not provide a unigue political progromme to set right

the world™ is rezarded as an ascet: the insinuation is that only a

fenatical idealist wo..ld expect that. That there is really no distingi-

56

ive Christian contribuition is thought to be right and natural. To

betdistinctive! is to be disturbing and the authors of the book “felt

compelled to speak out against the fantasy of revolution®..."that vio-
lent and total revolution ig no panacea for sociely's problems® 29
1
!
Nigel Harris in Beliefs in Sociciy makes some illuminating remarks

when he points out that the couservative "always had a greater interest
in blurring internal distinctions than clariiying them. Comoromise and

harmony are more important than logicel clarity since clariiy engenders

. ., 60 \ . o o . 61
conflict® « '"The ideal iz - for the conservaitive broadly the real

and therefore there is no nced for separate ideals which contragt with

. Vs 62 . .
reality and which oblige one 1o change reality™ "It follows from this

4 KR

account that were congervetives do put forward ideals which seem %o
differ from what exisie, these ideals are passive or inoperani, they
entail no specific action (this set of ideals contrasts with idenls in
radical +thoughdt which entail @  specific achion; they are active and
operant ideals )Y 63 .

This lack of analytic clarification, the tabooin g of controversy

with its associonted cult of politeness has meant that conservative
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evanzelicals have produced neither a systematic theology nor =2
political philosovhy. Herris comments thot in Sritish conservatism

64

formal theorization is almosd comnletely absent® . ilor has much
gsignificant church hightory been written by evanselicals for that
would make their eppewl Ho “nistoric Chrighianity lose rmch of its
plauvsibility. A further comment by Harris on British conscrvatism
provides an interesiing parallel “This blurring is necessary to sus-
tain the idea that the Conservatives hove a continuous tradition,

onc truth congigtently applied to a changing reality” 65 . The
favourite blurring word amongst evangelicals ig Yemphasis'., All ser-
loug differonces within ovangelicism are relativigzed by the use of

thig word, ‘Those wiho refuse to have thoeir 'emphasis! relativiged

are not regsorded as 'Yhalanced! -~ o term of highest aporobation.

At thie point we can begxin to pull together some of our Fiundings.
The firsgt is that the adjective 'Christian' while used guite unprob--
lemnticnlly about individual persons is regarded as inapplicable to
societal structures (except bhe church ingtitution), things, and
disciplines (except for theology). Hhereas in the 'realm of grrce!
whetlicr one hags passed out of darkness into light is regarded of
rodical significance - this dichodomy is rejected in the rost of life,
and all the cmphoagis comes on the olmost total comnson-ness betwecen the

. . . 664 .
Christian and the non--Christian « Here any attempt to develop

a 'epocifically! or Muniquely! Christian politics, art siyle o7 y
philorophy or anything clse is reparded as undesirably scctorian or
intringically impossible. This viewpoint sometiues leads to o gtrange
dialectic. On the one hand it is wmaintained that, due to ‘'common
grace' +the non-Chrigtiang can produce politics, art, philosophy,
education as good as the Christian, if not better. On the other it

is thoucht +that the adjcctive 'Chrigtian' implies some sort of Hime-
less perfcction - and that only hubrig could lcad us to atrive for

Eh

such a %hhing. “The consejuence is a hyper-critical attitude towards
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any attempt to produce a gpecifically Christian anything combined

with the most curiously fndulgent apologetiocs on behalf of ideas

which seem clearly humanigihic 68 . Any smerious criticism of the latter
is regarded as deriving from guestionable comaitmonts. Criticism is
seldom baken seriously and is often met with caricabure, and the

demand that the critic produce an alternative which all evangelical
Christiang — or even all experts on the matier including Humanists -~
will agree is undeniably better. Of course the latser cannot be done
and certainly not in that instantaneous knock-down faghion. Murther—
more the critic may not yet have gone beyond recognising the possibility
and necessity of a distinctive Christian alternative. When he explains
that the work has yet to be done and for that reasgon he cannot give

]

the examples demended it is concluded that he is equivocating, playing

N

with words ond has nothing practical to offer. Yometimes the possib-
ility and necesgity of the alteraative is rocognised but wien it is

ceon that thig will be at varionce with the giatus quo and will

TR
e

encounter serious opposition then all support is rapidly withdrawn.

L

The conclusion drawn is that the gistus quo or at least a bowlderized
69
vergion of it is ultimately guite accepiable .

With this pattern occuring generabion after generation two things
seem likelv., The Tirst is that a (Tenltlesat, Viightless') deterior-
ation of that arca of life will set in, leading %o the interpretation
of +this deterioraiion as Jdue %o the intrinsic evil of that area or as
an indication of the troubles prededing the Second Coming, so that

nothing can or should be done nbout it. Or secondly, there could

ernative is degperately

ot

come the recognition that a real Chrigtian al-
needed.,

The great majority of older evangelicals toke the firgt view ag do
considerable groups of younger evangelicals who wre more closely asgoo-
iated with the counter—culture. 'The Children of God'! are an exireme

case but there are a growing number of 'house churches' which advocate



igoming out of the sysitem®. The itwin emphasis is on evanselism and
pergonal holiness, the groups varying in terms of which is dominant,
The 'counter-culture! influence leads to highly informal worriiip
meetings and the rejoction of much of whnt es vtahlished evanzelicnlism
held dear - especially responsible professional work with prospecths
and the isolited 'family unit!. llany of these features ore of
courge Tamiliar ones +to gbtudents of church history.

The second view, +the recognition of the nced for a developed
Chrigtion clternative has slowly been gaining . round. The establish-

et of the Shafteshury Project on Christian involvemeni in gociety

]

iz »n indication of this In an essay entitled *Reform or Nevolut-

ion?! H,.'.R. Catherwood whose carlier pogition we have noted appears
to be arguing that we have lost or ~re ranpidly losing our "Christian
culture’ for

W, hwannism iz now beginning to take over from the Chrigtian
faith as the inﬁelleotual systen on which the egtablishment
relies as the bagis for ideas and laws in ruoning society™ 70

One can find a vnarallel awerenecss if one compares the eorlier wiith

71

the later writings of Peter Cousins » Instead of the mere defence

of the giatug quo, the gitatus quo must be confronited with & Christian

AR
alternative, they begin %o recalise. We must oppose the humaniat,

gays Cotherwood, with a “well thought out and a solidly csinblished

72 .

Christian noint of view" for the "Christian £~ith isg a comprechens

. T3,

give and syaztematic falth'

3

Ag we hove indicated carlicr thiz sonse of the antithegsis between

the Kingdom of God and the Kingdom of Darkness rusaning shrough the

whole of life was something of which some coniinental iuropent

4

Chrigtian thinkers were well oware in the nineteenth century.
dor verilous rensons this aworeness has only recently begun to be of
significance in the British sconc. 'The firsy orranised expresgcion

came 1la 1967 with the founding of the Christian Studies Unit - hich

has sponsered many witudent confercnces ond distriduted a la rge quantity

39



books nnd matcricls advocaiing a radicslly Christian approach to
everything 75 , These interestingly enough “erive from outzide of
Britain «~ moinly £rom the irec Universidy of Amsterdan (founded hy

Knyver in 1880) and from the Institute for Chrigtian Studies in

Toronto. This new stream in British evangeliciam iz gratually being
. s 76 NS i s
recognised, both positively and negatively and ag a Christian

cultural and scholarly resource to be reckoned with.

Another stream which has cmerged from within British .vengelicalism
has been the charigmatic renewal. This hos alvready shown ite political
potential in the massive iestival of Light demongirutions in 1971
Most sismificently over two-thirds of those present were uwnder tuwenity-

. 75 . o ‘ s e
five . Thoge involved are recognising that they must ‘move away
fro; the inevitoble simplicity of roallies, demonsiraiions and slogans
to the hard unglamorous grind of siudy, discussion, represgentotion and
9 . While +the initinl vigion Ffor the festival of Light had

dialogsue®

come from Peter Hill, who after Tour years in Indis as a missionary had

=N

been shocked by the rise of pornography he encountered in 1970; many

Hy

involved in the egtival of Light movement are now gpealking of “God's
alternrtive society’ and of the meaning of ithe Kingdom of Heaven for

the wheole of life.

A further siriking feature haos been the ccumenical opower of the

charismaiic moveisent at the very itime when the ecuaenical movenmend
appeared o be grinding to a halt. Amongst chorismotic Anglicang,
Non--Coniormisis and Catholics onc senges an underlying unity and nany
signs of a frowing convergence, a convergence having an whiterly diff--

by sccularisotion i.e.the tendency

erent choaracier from that nroduced
to share a comwon lwannist faith, The convergonce is one of a radical
commitment to the Jesus Who is rigen from thoe dead and seated ot +the
right hand of the i#ather in slory and Who will finally renew 2ll thinge.

1% is interegting o note some common cherccleristics of the ‘reforme—

ational'! Christianity (such as that of the Chrighian Studies Unit) and
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the charisnatic movement. Both involve a re-discovery of the Bible.
Both are looking to the fuiture rather than canonizing some past era

of Christendom. Both, while being completely orthodox in terme of the
oreat Creadg of the Paith, have relativiscd, in ltheir own ways,
numerouns higtoricaliy asccunulated and now almost irvelevant divigive

differences within the Body of Christ. Both reject the ministerial,

ecclesiastical and theological imperialiem which has plagued the

ey e s g

Church for centuries. This bezinning of the rencwal of the life and

thought and thousght of Christendom is fraught with implications,

including profound political ones, ag it beging to regain a sense of

the Kingdom of God as was known by the early Church. BSuch a rcnewal

would mean a massgive realigmment of political forces at the local,
80

national and inbternational level . The words of John C. King,

former editor of the Church of Ingland Newsaper could be generalised

1o refer to Christendom ag & whole., TIf Bvangelicnlism ie not

radical, it will not survive:; if it is radical, it may chonge out

O
. . Ol
of all recognition .
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Buginens and Industry

We heve alrcady touched upon the way in which ivangelicals have
tended 1o grade occupations according Ho their “evangelistic potential’l,
In this present context we intend %o look at thoze iforms of work which
are given a low rating in that they are neither directly evangelistic
(1ike +hat of the minister or missionary) nor ostensibly Thumanitarian!
in the way in which are those of the doctor, teacher, nurse or gocial
worker. Unlike political activiiy, cveryday work is noit something
optional, Until the last decade the attitude of evongelicals scems 1o
hove resied unon a number of counsiderations. Work was a necesasitys
gsometimes regorded as almost a necessgary evil dut certainly betier than
idleness. ('The Jevil finds work ror idle hands'), Apart from support--
ing onesgcli and onc's Family -- regarded as hizhly important Christian
dutiesg -- the main Christian meoning of work was threefold. In the
firat place there was 'characier Tormation' to be argued in favour of
jobs thot se med especially »ointlegs. Ag one writer of 1960 put it
Teoea certain amount of monotony is an egsential part of choracter

troinihgt, “The Lord is more inftercsied in the worlkman than the

oL . . .
work® T and The mekeg good use of monotony in wmoulding cur character...
monotony can be the row matericl out of which gsteadfastness, patience

. in 2 ( , .
and pergeverance are developed? . Secondly, he must be an evangelisi,
3

“Chrigt's amboscsador in the place where he ig eanloyed® » Thirdly,

the money earned “ennables us to minister do the needs of others, and

4

contrivutes towards the work of the Kingdom of God# . +inally, taling
Paul's tentnoking os a model, the job exists as a (sccular) means to

a higher {spiritual) end. dccordinz to this view “Christians do their

=
best and most lasting worl for God oubside their deily job® 7 and



William Carey is cuoted with anproval as saying "y work is %o preach
! kN | 7 i 6

the Gospel - I cobhle shoeg 10 pay expenses’” . 1In every case the

only posgible justffication of work is scen in fterms of what 1t mokes

posgible For nersomal sanchity and perconal evengelism. Even the necw

A;.

sogethert is, within

cosity of working 'for keeping body and sounl s
congistent evangelical thinking, seen as a general pre-requisite of
evangelienm,

One of the first significant books on business by o British evan--

gelicnl in $he modern era was I.I'.R7. Catherwood's The Christian in

Industrial Society (lst ed. 1964, 2nd ed. 1966). As we consider
thege and further writings 1t is important to bear in mind the
question — Why were thege books written after so long a silence? 7
Are they intended to stimulate and defend the evangelical concensus
against exfternal attacks? Or is their purpose fto express dissaiis--
Ffaction with that concensus and propose a new outlook? (Furthermore
it should also De remembered that these writings are, of necessity,
the work of +the moast educated and aware of evangelicals and that
popular evangelical thought is lagging 2 long way behind, Of the
latter little documentutiion is available 8 ).

I think it is fair bo say thot one finds elemcunts of 211 three
tendencies, Catherwood not only writes his book for 'the Christian
in industrial society?! he espouses thoe view that tithe dignity and
freedom of +the individual' must be the guiding light -~ and the
Christion light — which mugt be the gtandord by which we evoluatc the
various featurcs of indusirial society. Furthermore our socieiy is

1. Il

held to be charachterised by its resmpect for the individual and ihis
is said to be direcily due to Christian influence J . {from this it
would appear that the Christian in industrial socilety both should

sunport the exicting traditions and can fully end happily participate

in it, Conseguently Catherwood im critical of those Chriptians who



trivialize 'Yzecular work', He writes:

"The Christian who is not called to the minintry should ask,

What ig Uod's purnoge in life for individual meuwbers of dhe
Chrigtian Church? Is it %o imitoate on & smaller scale and vard
time +the worl of the minister, or is it mowmething separate and
different? Too mony people today secm to believe that the laity
are withou’t Tuncitions except those of 'personal evangelist! and
part-time preacher. But if we have gifts asg evangelists and
teachers, why should we not use them full~time? The teaching

of +the Dible on the function of the laity would appear to be more
positive., The Church is here to glorify God hefore an unbelieving
world by living the kind of life which God iniended man to live...
The Christian does not work to carn a living; he works becouse
God intended that he should uge the gifts He has given him for
the Tulfillment of a divine purpose. He goes on working whether
or not he needs to earn a living., His work is o divine vocation
and not %o be treated lightly, whether he is a surgeon or car-
nenter. 10

Vot only so, but Profeswor Tawney's criticism of pletistic
Christianity is guoted with approval...

ipuring the last two centuries lurope, and pariticularly indust-
rial surope, hos seen the development of a society in which
what is called personal religion continues to be taught as the
rule of individual conduct, but in which the very conception of
religion as the inspiration and standoard of social life and
corporote effort hos beon forgotien. Posgeseing no standards
of their own, the churches were ab the mercy of those who did
pogsess them. They relicved the wounded and comforied ihe
dying but they dered not enter the baitle™ 11

Pinnlly with respect to developing an economic sysiem beyond the
present comoromise between capitalism and socialism Catherwood =eis
forward a posgition which he believes could ¥...both safeguand Christian

12

principles and embody Christian ideals® o

However the ideal which he characicrises turns out to be almost a

PN

description of the conitemporsry British economic system and the trends

already at work within it. A number of inter-related Iactors guar-

antee this. The nogt general is that Catherwood insists that what--

“ - p + - - ny LR -y e 3 3 ok At : s (1 13
ever aimg are out forward must be compoitible with the existing system”
Congequently all ihe suggestions he puts forward are shori--termed posg--
ibilities within the existent sysftem; he proposes no long-—-term

alterniions %o the present syasten., llor would hig view of economics

[ ERE

Tacilitate that. Zorious cconomics does not congider slternntive

syetemng, ‘lkeonomlcs ig adout means and not ends...lt gimply aims to
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match given resources to given demonds in the most economic manner®.

Moreover, serious economics must be freed from a1l moral and political

14

prejudices for “Yeconomicsg, as cconomicg, is a scicnce Not only

does he seem to want the science of economics fto be freed from whait

15

he regards as Texternal influences® but believes that planning
(]

for 'economic growth' — held by Catherwood to be an unguestionable

ideal 0%

- is most successful in the absence of political congider-
ations, He is happy that “Both major parties are becoming less ati-
ached to dogma and are looking for a solution which will best combine
R . . 16

freedom and economic growth -

Connccted with this belief in the possibility - and the reality -

of neuiral economic theory comes the belief in the existence of

neutral technical expertise, along with the assumption that we all

agree on the ends so that those who possess the technigues can be itrust-—
ed %o instantiate our cousion ideal to the extent that it is actually
posgible . Catherwood writes, "While most dedisions are in fact

purely technical, there is probably & iendency in modern indusitrial

17

society to regard gll decisions as techunical® By this he seenms
to mean that to the 'purely technical decigionsg! muet be added others
which contain moral elementg -~ which are taken to be thosge founded

in the common 'Christian?! moral itradition of our land. In neither
caze is there room, in his opinion, for profound conirov:irsy related
to oppoged world and life views.

In 1968, expanding upon his essay 'Christian Horldliness' in

Guidelines (1967) came Professor J.H.D. Anderson's Into the World.

Thigs book ig suggestive and not entirely coherent. MNany of ite
ingights come from Fur oubside the evangelical camp as numerous ref-

A . - ; s 3 . ; 13
erencea and fthe suggesied furither reoding moke evident (pp,111m112) o
The incoherence is one with which we are familiar as inirinsic to the

neture—grace dinlectic. What ie new is the recognition, on the part
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grace

of Professor Anderson, that it is that duelistic tradition within
which he iz working end his portial bresk vith certein aspects of it.
He introduces a formulobion which no longer regards the 'realm of
nature' as evil, antithetical to grace or neutrally just there, and

ceks to develop a 'theology of +the secoular' as he calls it. The

0

following formulation, which has already had wide currency outgide of

o
. . . ; . , N 19
evangelical circles, has since become par®t of upper ecieclon orthodoxy™ " .

#I% has sometimes been debnted whether the social teaching of

the Bible flows direcily from the docirines of the person and
work of Christ - that ig, from the facts of redemption - or
whether it rvests on some other foundntion., This raises larger
issues, concerning the rclation of grace %o nature, which are
bevond the province of this book. DBut it secms 1o me that the
Bible approsches aquestionas of social responsgibiliiy in terms

of +the docirine of Creation and of God's plan for the created
order, ond not primarily in terms of the doctrines of incarnation,
redemption and God's plan for his Church - though it is,; of
course, the latier itruths which set out the immediate context,
snd provide the motivating power, for the Christiants fulfillment
of hig social duiy' 20

Perhops fhe clearest way 1o preseat the structural featburcs of
, .

Andersont's outlool is to schematize them as fTollows:

individual zospel redemption H.T, pietism Christ God as “spirijual
. Redeencr :

[l
i

B E e I T T e e et T

nature

' Father
social low orcation 0.T. social (Cod)
involvement

God ag naterinl
Creator

What ig criticised aboud the older evingelical pichism is the
rejection of the ‘'uatursl realm’. What Anderson scems to be recommend—
ing is the addition of a vositive evaluation of the ‘*secular? to the

<
N

older pictist tradition. At the same timc he becomes aware that a

mere addition ig perhans not vomsible, He wonders whether there is

in Tact “...any real antithesis between the secular and the spiriitual,
S . 3 g iy 2L

and between the temporal and the eternal?® In a mumber of places

this is especially visible, In the first place the older pietism ha

maintained +thot it was individuals alone who were 1o be redesmed and

one gaincd tho overwhelming impression that by this wag meant the

soulg of individuals although the resurresiion of the body was not
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denied., lowever when Professor Anderson is oublining the Chrigtian
faith he clearly has congiderable difficulty in making scnsc of the
Biblical teaching which is ot variance with the pietist tradition:
"That in $he new oreation all +things are 1o be summed up in
Christ as head (Jphesians 1. 10), for fis Croco has somchow
'reconciled! not only the world of men but the whole material
and spiritual universe (Colossions 1. 20)” 22
In the sedond place the noture of the Kingdom of God im especially
problemstic. While rejecting the optimigtic, evolutionistic 'social
. e 23 . ) . and
goespcl!' view of the Kingdom s he sccms simultanecusly to embrace an
reject the traditional evangelical view that the prayer 'Thy Kingdom
come', if more than purely eschatological, is eguivalent to the
individual obeying and naking or acknowledzing Christ as his Lord.
His characierization of the nature of the coming Kingdom is set foreward
e - ' . . . . 24 L
mainly in ferms of rather hesitant rhetoricel guestiong . Thig is
not surprising for hig formulations cut across the dualistic framework
of hig thinking, for example the material-spiritual digtinciion intro-
duced earlier., Of the final Kingdom he says:
T4 will not be a human or material Kingdom, nor yet a purely
spiritual one, Instead; it will be a Kingdom wihich includes,
as we have gmeen, the 'regtitution of all <hings', so that the
whole universe will fulfill its proper functivn and will reflect
the glory of its King® 25
Turning now from his overall vision 4o his view of buginceoe and
industry we find a joyful aiffirmation of them far in ecxcess of the
previous writers we have enconntered, Again he proceceds by meang of
rhetorical questions, prudently avoiding the appcarance of negating

the older evangelicalism in a dogmatic manner -~ and yet, in fact,

doing mo. He writes:

"Jut we are concerned not only with the dignity of wan as a
worker, Dut also of the significance of the work he does. If
God himgelf delighited 4o fashion sll +the exguisitc beauties of
nature, ond if He bestowed on man, +oo, many forms of creative
ability, thea who dare say bhat He is not interested in the
congtruction of an acroplane or a tracior, in the compogition
of a sonata, or in chemical research? If Cod llimself is the
sugtainer as well as the creator of nature, is Ille not concerncd
with the work of the murket, 1he farm, the laundry and the
kitchen? If not a gparrow falls to the ground without His
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knowledze, and even the hairs of our head are numbered, con

we believe that any work which serves our fellow men or ministers
40 their needs from the cradle %o the graove, is not part of

Hia beneficont purpose? 26

He goes on to castigate the reduction of the ideo of vocation
+0 a limited class of people as sub=Christian and maintaing that all

of God's people cre called to 'good works! which have been prepared

beforehand by God for them to do - foliowing liphesieng 2, 8-10. The
restriction of +the idea of calling he holdg responsible for.. .

., .an embarrasing laclk of Christian suthors, journalists,
playurishis and artists to influecnce public standards and even
exnloit the mecans of mass—communication in the cause of Christ.
Ixactly the same aoplies to the sphereg of business, indusiry
and economics. Instead of +the salt being =o placed that it

can 'aeason' every facet of sgoclety, it is today very unevenly
digtributed, Nony God-given talents and capabilities lie
undeveloped and unused. It is significant that the 01d Testament
aneaks of men being called by nome and filled with the Spiri

of God %o be craltemen, metal workers, corvers and embroiderecrs
(sxodus 31. 2-11), to say nothing of rulers and administrators
(cf, Isaiah 22. 20, e%c.). We need to recapiure this vision,."27

However Professor Anderson never seems 1o be aware that such new

o

¥

2

viructures and instvitutions. He

<

>

wine may reguire new wineskins, new

novhere discusses the possibilitics of Christian trade unions 28,
. 4 . 29 , - . .
alternative businesses or the need for a Christisan economic
30 - )
regearch institute . His individualism not only precludes thege

pogaibilitices a priori buit also the pagsage we have Just quoted
coutlnues e urgently need to recopiture thig vigion, to asgk God

to show us Hig plan, whatever it may be, Ifor our individual Jives .7

(0. 21) (amy is,lics) T..othe Christian...should seck Lo find oud

God's plan for hig life...* (p. 23) (my itnlics).

Bruce Reed has commented on this gituvation with Catherwood!'s The

Chrigtian in Indugtrial Society cspecially in mind, His words are
worthy of being quoted at length for vthey are beginning to reflect the
awvareness which one ig today encountering amongst ithe more ware

gvongelical:

"HMany Chrisvilons ore consciouns of the presence of Chrigt in the
day-to-day events of thoir livesg, ond maintain clear standards
a

of nermonal inteprity, but outside o civcumscribved area of
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treligious! or ‘'spiritual! situations thev are uncble to
diceceorn what God is doing or reflect upon wna+ whey are doing
in Christian torms., Jor exomple, most Christisne in indusiry
acknovledoe a responsibilty +to do a good Joo, promote Jjustice
and mutial trust, set an extmple of integrity, and moke Christ
nown by word or achtion. They believe Christ ig present with
them o strengthen them and guide them. Yet to ask them what
God is doins in and through the worls of thelr compony, ag
oroductsg ore designed, manufacfured aend sold; as managers,
Foremen and shop stewards exercise their authority, and as
employvees receive Wheir wages and salaries,scems %0 them to ask
a practically meaningle.g question, The answers tha®t are given
wasually imply that God is impotent %o do anything except look.
In thig way the Christian's own unceriainty is projected on

to God. This uncertainty also afiects the Christisn's approach
t0 the Bible, e reads it to find out wholt he should do,
rather thon discover how God is at work.

The Old Testament prophet, on the other hand, was able to describe
what God was doing in +the morket-place as well as in the

temple. He sew Cod ot work in political events, in the movemenis
of armies and nmigration of nwtions, in good hoarvest and pros
pority, in famine and disaster, and in the life of the city

and the palace. The ecsential Tunction of the propheit was not

to foretell the future or +to denounce evil (although he did
this), but to mate peonle aware of God as a living renlity in
their midst. There were prophets in the church of the lew
Teatanment, and Poul regarded prophecy os the gift of the bpirii
moat to be desired offter love. foday the Church lacks those

yith +thig »rophetic awareness who con help others to gsee what

God 1s doing in the everyday sitvations of their lives™, 31
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The lwvanecclical view of culturcs liducation, the Arts & .

Sciences, Philosonhy.

l. Iducation

A rather lengthy quotation from A Sociology of Tingligh Religion

(1967) can serve as a good starbting—point on the evangelical atiitude 4o
education. David Martin writesg:

W, , . Obviously literacy is essential to meditation on Scripiure and
for adeqguate dadly refreshment of the soul., ILiteracy is algo
essential for achieving or sustaining a decent, probably non—
manual job, and security for one's family: particularly was this
the case some fifty or more years ago., Thus educatlon served
spiritual and secular vocatbtions alike, but it was =%ill not spec-
ially valuable in itself, partly for the fundementalist reasons
just cited 1, and also because it could be associaked with the
indulgent aestheticism of ‘thigh culturet!: conspicuous leisure,
wining, dining, connocisseurship, opera. Lvangelicales wished fo
be literate, not Ho be literati’ (pp. 60--61)

Thig characterisation is a helpful one in bringing out the duwalisiic
(gecular and sacred) concern of the Evangelicals with education, but
its reference is chiefly retrospecitive. A feature which emphatically
needs to be added if it is to be adeguate to twentieth century lvangelic-
al attitudes %o education ig the cenirality of evangeligm. The latier
ig said to be ~ at least in the realm of zrace =~ — the mogt important

task in the 1ife of the Christian.

1 b

As a result, human life is habitually divided between evangelisim and

the resit, he remainder appears Hto be subdivided in three »nrincipal

]

ways, Pirst, those things inoirumental to evangelism., Second, those

&

things which are necessary or legitimate but ultimately unimportant.
= A2
Third, thoge things which are unprofitable, dangerous or evil., This
? 2 3 9 e
. . . 3 . .
leads to a bifurcotion of 'callings! — Detween those engaged in *full
time Christian work' and those who are 'laymen' hoving 'secular jobs!'.

The latter are then divided into three varietics in terans of the above

gchema., #iret, the type of work whichh brings one into face 1o face
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contact with human need and suffering and which thereby offers

opportunities for evangelism, Doctors, nurses, social workers and
teachers are in this category 4 . Secondly, other seis of responsible
respectable work having prospects e.g. banking and insurance. Such
people are valued for their organisational know-how and financial
support of churches, ovangelistic and missionary endeavours. (They
are trustworihy people of high professional standards and ethics).
Thirdly, such work as is regarded as morally dubious if not as evil 5,

Such a view has meant thot evangelicals have historically contrib-
uted to education in two ways. [First in the provision of basic liter-
acy so that people would be able to read the Bible --. e.g. the schools
established by Hannah loore and on the 'mission field'. Second the
provigion of ‘'theological training'! for full-time Christian workers so
that they will be able to teach and preach the Bible. Any other
education has had a rather severely '3 Rs ' utilitarian cast to it -
enablingy those so educated to earn a living., (A leading evangelical
wrote recently: 'Christian teaching will not merely be trying to win
neople to a persgonal Christian faith. It will first of all try o
impart basic knowledge and gkills which are eagsential to being usgeful
in =society?' p. 144 EEEE%J@E&E£2)° As existent state education is
regarded as fulfilling the needs for literacy and vocational skills the
only remaining type of educational institution widely supported by the
evangelical public remnins the Bible and Theological College 6 , and of
courge the Sunday School both of which are adjuncts to the church
institulion,

Within the echema previously mentioned it was clear that occupations

7

were graded in terms of thelr evangelistic potential . The conseg-

1

uence has been that a recurring issue for evangelicals in category
(1) of mecular occupations is that of the compatibility or otherwise
of egveangelism and professional behaviour. Professional behaviour is

<
AN

for the most part assumed to be reiigiously neutral, accepiable, and
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reasonably unproblematic., The central issue seems to be wheiher
evanzelicism should take place during working hours - or only in coffee
breaks!

Within the state school system the major opporitunities for evangelism
are thought to be the morning assembliecs and the teaching of 'religious
cducation' {plus the ectablishment of a Christian Union oul of hours)°
Consequently most evangelical writers on education sec their major task
as legitimating the educational situation as it has existed in Britain

. . . . 8
since the 1944 Act and defending it against serious innovations o
The main evengelical writers on education -~ Peter Cousins, Philip ilay
and Paul Hiret - are nov in the curious position not only of defending
R.I. azoinst the criticism of the British Humanist Ascociation but of
defending the remninder of the curriculum and indeed the very idea of

state education ageinzst a growing number of younger evangelicals J .

Ageingt the B.H.A, Peter Cousins argues as followss

e fnct 1s that when seculorists say 'tost people are in no
sense Christians! they are wrong. However vague may be tha-
Christianity of +this 90%, they call it Christianity. They do not

+hink of themselves as secular humanist. So it geemg a little
unreagonable to suggest changing our educational system in the
interecstg of this litile gilnger group (In 1967 the British Humanist
Asmociation had 3, 813 mcmuerk)uao the British people are far more
"Chrigtian' then some folk wani ug to think™ 10.

With respect %o the defence of +the remainder of the curriculum against

Chrisfian criticiem it is moivtoined either (1) that it is in Fact

1

C s . o . . 11 . .
Christian and therefore guite accepinble or (ll) what these disciplines

are neutral with respect to the Christian religion and therefore cuiie

. 12 P .
acceptable . oBomotimes both of these are sageried separately ond

occosionally thev arc conbined into the argumment that the idea of

13

neutral autonomous digeiplines fderive from! the Christian faith .

Ve shall consider thege ilgsues later when we examine cevanzelical views

of vphilogoph the arta and the sciences. The passage juat quoted from
" Jr 7 b

%

Peter Couging is a very sirange one coming from an avowed evengelica. .

It is significont that he does not investigote what they mean by



"Chrigtianityf, Imdeed, if it is ouything like what Riokawxd Hoggart
suggests in The Uses of Literacy 14 then it is far far closer 1o
secular humanism than anything which Cousins would care to call
Ygenuinely Christian', If R.I. was truly to represent the views of

the majority of parenis then one suspecis that it would come far closer
4o the moral ecducation recommended by the B,H.:. than any aorl of
Biblically based syllabus. Consequently Cousins' argumentis appear %o
be rather hastily consgtructed defences of commiiments which lie at a
deeper level. Most obvious is there the attempt to maintain some gsort
of foothold in the achoolg of Britain for the Christian faith., But

one fecls that both May and Cousing would argue that both Christian
4eachers and pupils should remain in the state schools even if they
were (1) in no sense Christian and (11) not neutral but Humanistic.

The first reason would be that they should see themselves as mission-
aries to their non-Christian colleagues and fellow-pupils , and more
generally perhaps seck to 'Christionise' the schools somewhat. But
even if one could point out that the situaition was counter-productive -
e.g. that such missionary work was unsuccessful or even that in the
achools more people lost their faith than were won to Christ than one
g4ill Teels there would be great heéitanoy about leaving the existent
educational system or withdrawing onets children 15 from it. The
ground of this hesitancy has a positive and a negalive aspect. We have
already seen that the dualism of nabure-grace means that only pari of
life is seen in a distinctively Christian way, indced, often only a
very small part. The conseguence is that the remainder of life is

gscoen in the light of another vigion of life, This meaneg that most
British evangelicals sustain not merely two or more roles but rather

- ) - o 16
two rellgloTs - two identities and two related communitbies . The

second identity is that of being British and more specifically middle-
class, With such an identity and comsunity the idea of repudiating

or being excommunicated by this culture would lead to a religious -
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and perhups a psychological = crisis. Consequently the two identities
and communitics must be rcconciled ot any cost which mesns that one must
reconcile the Christian faith with the status quo = or at least show
the possibility of their co--cxistence. heve closely related thoe
middle—class world with the status guo on two grounds, The Iirst is

{lic manner in which middle-~class conpervatism more or less identifics
the idcal with the actual. The second is that evangelicalism is, as

I hove mentioned, negatively connccted with the status gquo in that it
has no distinetive alternative.Christisn vision of the future of
educaiion, politics and the sitatc, business, philosophy, the arts

and sciences, Consecuently it gives itself no choice but to be shaped
by existent ideas, ideals and instituiions - which get sucked into the
vacuum created by such a limited Christian identity. The very structure
of thig situstion lcads to positicns being taken which are at other
times clearly repudicted — even in the same book or article, This
anxiety not to We at odds with British socicty leads therefore, as we
have seen, in two reclated directions. The first is That of 'Christ-
ianizing! the isage of British society while decrying its apostasy. The
seccond ig that of rcducing Christianity to a form accepbablc within
British society, c.g. by secularising it in the direction of a moral-—
igtic humanism = while denouncing theological liberalism (which does

the same +thing) as 'another gospel!,

Thig gituation helps us to wnderstand why Philip May's educational
philosophy, which we shall now briefly investigate -- involves such a
severe dunlism, indeed a foundaitional contradiction, the severity and
the contradictoriancss of which, when he secks to reduce 11, merely does
further domage vo the cause he intends to support. e rememder that he
ar;ucs for the religious genbrilily 1 of cducation and that Chrigtian

and non-Christian can work %o

s

ether for cowmaon gonls in & comuwon
oot NATI oA

, . 18 i : . A
educntional syston . This may scem to go ageinst hin gvangelical
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view of the unbridgoadle gull between 'born agein Christians' and losi
humanity under the judgement of God. The two he'reconciles! within
the dualistic framework of nature and grace. The antithesis betwecn

s

Christian foilh and idolatry is rostricted 4o the realm of Gracc where-

as gynthesis ig advooated in tho (much larger) realm of nature. Indeed
those who would maintain, following Kuyper, that the antithesis between
the Kingdoms runs through the whole of life - and every acndemic

subject thercby — are regarded as being misguided and troublesome as
those who would blur the distinction between the 'saved' and the 'lost!t,
Indeed the two groups - +the theological liberals and the reformational
Christiens — are offen tarred by conservative evangelicals with the

same brush 19 . HMuch of the evangelical mentality was formed in the
days of the sitruggles betweun liberalism and fundamentalism. Conseqg—

uently, with respect to anyone who argues from an ostensibly *Christian!

viewpoint it is assumed that if it is noi ‘conservative evangelical!

then it must be liberal. As reforimational Christinns have oriticised

the conserveiive evangelical position it is concluded that they must

rom the liberzl camp. fvidence for this is reogarded as hardly

)

be
neceasary as the judgement follows a priori from the struciure of their
20
position. What evidence is offered is frequently trivial or irrelevant .
An example of this is A.N. Triton's criticism of Professor Herman
Dooyewecrd -- a position probably influenced by ¥Emil Brunner's anti-

N s e s , 21 .
cultural, personulisitic existentialistic nco-othhodoxy . What is
ironic, if not surprising once we ahev undersiood the structure of this

L . . . , ' y 22
dualistic worldview is that when it comes to the 'realm of nature
most evangelicals will often much more happily turn to the writings of
liberal Christians or ceven Humanist writers rather than those who have
sought o provide a distinctively Chrigtian understonding of the maiter
in hand., Indeed their criticism of +the latter will often be almost

indistinguichable in substance from that which a Humonist - a comfortable

23

o}

middle~closs Dnglish humanist — would aale

The Tundamental contradiction to which this pogition leads recurs
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time and again in evangelical wrihings. This may be seen in.ithe booklet

Preparing for Teaching (IVP 1972, ed. Philip May ond Colin Holloway )

igssued by the Amgociation of Christion Toachers. It is the declared
aim of +his association to "asscrt Christian principles and values in
education® and o encourage consideration of educational issues from
a biblical point of view™ (p. 44). In the carly pages of this bookled
we read "The bagis of Christian action in the field of cducation must
be in genuinely Christian thinking aboui education® (p. 9) Here then,
we are led to believe, arc peoplce wanting voth Christian action and
thinking in education — but it in fcat offers none. In fact it insisis
that "...what the buoklet does not atiemot to do is fo formulate a
Christian philosophy of education which is generically different from
any other philosovhy of education. [For there is no separate Christian
theory of education, The substance of eduecational knowledge and
expericnce is common to all, irrespective of faith*. (p- 9 )

At this point, and as a bridge before we move on to look at higher
education, it may be useful %o provide a siructural analysis of Philip

May's cducational philosophy in Which Way to School? Such will hope--

fully moake ckecar the antinomy built into the very heart of his position
which forces him to dcclarc the religious neutrality and autonomy of
the vhole range of academic disciplines and at the same time o intr-
oduce some sort of 'Christian qualification' - so that one is never
sure exachtly what to conclude. lMony passages from MHhigch Uny, to School?
would serve but the following three must suffice. Hig epistemology -
never clearly worked out ~ is a mix of native British positiviem and
- . 24
ligo--Kantianism —° .
He writes:
"Knowledge may be ncguired, particularly through the senscs and
through objective study ond analysig. This knowledie is avallable
to everybody in accovdance with theilr inteilectual gifta(p. 71)
»es Cach arca of study has its own criteria and methods, which

are not determined by periicular religious pre--guppositions and
principles, but by the nature of the suvjecis them891VUS(PolO4)‘
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Conscguently:

“There are no such subjects ag Christian biology, or mathcmatics,
or home cconomics® 25 ... Thercfore Christian and non-Christian
ocducationalists can work harmoniously together at all levels and
pursue meny of the same oims in doing so® (p. 96)

S

And then comes the 'Christian! postsdripd

o

o0 work ocut a Christian

3wt it is pomsible and nocessary for ue b
e and use bdased on Christian

i
approach to these matters, an atititude
values ond morality® (p. 62)

i

The following diagram may clarify this siiuations

Theology ~ foith & volues . «morginal ograce Gpersonality L oow i

ethics

economics
sculpture
geography
homc economicsg

gclience
biology
physics

mathenatics 4

ideal LN

"): Christianization

. !
autonomous neutral : : i /
knowledge *nature iscience v
-ideal

e e e

N e

[

AN

BT S ——.

A y J
v , .

As ig clear from the quote from p. 48 lay is uniroubled by - indecd
oblivious to -~ the scecularigation of almost the whole of human life
and rnowledze and merely ingists thot there g4ill remnins a sector
which must remain an cxcention. He goeg a litile furiher than moast
evangelicals in putting ethicsg within the realm of noture. A further
point fto which the double bracketing on the right hand cand of the

Ly

diagram refers 1s the way in which the scholasiic dualism of nature

and groce is partly re—interpreted within the science—personality

. " . . . 2 - .

dianlcctic of modern post-—-Renaissance Humnniem 7 o lay -~ like most
. 20 . L , o .

evangelicalg - gives priority to the cult of poersonality, the

tTthout! as ovposed to the 'I-it! 4o use thoe phrase of Hortin SBuber
1, K o - - & - ] 4y, bl g - 29
whoge thought is largely formed by the samce basic ground motive -
It ig no sgurprise which side lay toles in the controversy betwecen
sub ject-centred and pupil-centred education for thig division 1is
indeed an c¢xpression of +the Humanist dialcctic The following

cquotationg apcak Tor themgelves:

“ifeverthcelows the main s¥ress in cducation today should be on
characicr, not calling, on living rather than learning”(po4)



"People matter more than things™ (p.5)
"3ivlical teaching primarily emphagiges the supreme worth and
dignity of every husan being® (p. 44)

"hat the teacher is maticrs more than whal he teaches® (p. 141)
UChristians..s should sirive to maintain the porsonal touch in
school 1life at all points, for we are concerncd with people as
individualgf (pa 31)

Higher

We turn now to the university scene and the cvangelical presence
there, We have already commented bricfly on the history of the I.V.[F,
which congists of approxinantely 5% of British university students
and forms on most campuges the largest student groups by far involving
a high degrece of commitment and participation., However +he influence
of the I.V.['. on the universities as universitics is almost non~exilstent.
Noreover therce seemg to be congiderable cvidence that o large proportion
of I.V.F. members discard their cvangelical faith in the years follow-
ing graduation, so that any possible impact on socicty or the prof-
essions is scriously diminished. from my investigntions it secems that
these two failurcs are closcly related., In an I.7.W.5. memorandum of
1950 we rcad:s

"The covangelicalls acceophance of 4he biblical doctrines of regen-
erntion and assurance of salvaltion results in o distinctive
course of action. While emphasising that there is a distinctively
biblical world—view and while inculcating the more mzeneral
implications of the gospel with regard o goclety, his primary

concern ig with the individual's cxpericnce of the saving work
of Chriet in hig own life™ 31

It ig fairly cevident from the history of the I.V.i . that it was not
until +the late nineteen sixtbtices that there was much concern with matters
other than ithose reogarded as Yprimary!. In addition fo devotional
e e R . - S . 32 . .
writings a few rather lighi--weight apclogetic itomeg existed Nothing
wog done with respect o developing fa distinetively biblical worldview!

or an understanding of the 'implicatlono of the gospel for societyl,

Mrom what we have secn alreody of ithe implicit dualism of cvongel-



icism such a recduction of Biblical religion to the individual's

33

cxperience of the saving work of Christ in hisg own life® made 1t
structurally impossible for a distinctively Christisn socinl policy ond
worldvicw to be developed 34 . But instead of recognisging this as

the consequence of a gerious reductionism it is maintained that those
who expect and seek a distinciively Chrigtian vision of 1life are mis-
guided. TIn ivangelical Belief we reoad...

“There is a tendency on the nart of gome 1o confuse the great
affirmations of Christian doctrine themselves with the details
of their anplication and outworking in the day-—-ito-day exper--
ience of Christicns. The former are principlesg which can be
atated with certninty and clarity, although ftheir narticular
applications in experience offer scope for a variety of
opinion® (p. 6)
Hot that much offort was exerted on developing opinions on these
gsecondary matters. Indeed such eifort was discouraged as being
divigive and a distraction from primary matters, Murthernore there
ne 1ittle opporiunity for it either in that evangelicals holding
academic pogitions provided little guidance. IHoreover the life of
the student was sgharply divided between the Christian Union and the
university. The siudent lived out his life in two very different
"plausibility structures' to use Berger's phrase. On the one hand
the warm and earncst pietism of the C.U.; on the other the liberal
humanist university. He had two libraries. On the one hand his
ever so slim paperbacks most of which bore the I. V.7, imprimatur and
on the other his thick expensive hardback acodemic books. Official
publications assured one that these twotworlds' were ‘conplementary'.
One divided one's life bhetween one's personal private evaungelical
faith and one's public faith in reason, objectivity nnd scientific
method, One could be a ‘kecn Christian' and a®zood scholar! in the
liberal humanist university. One was re—assured of this by clergymen
with double firsts irow Oxbridge gpealing at lissions, with Proiegsors
speaking on proyer and by the great host of academics (with all their

degrees gpecified) listed on Hhe back page of the Inter-Varsity
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magazine., Hoteworthy was the fact thai their qualifications were
predominantly in medicine, engineering and the vhysical sciences with
a few theologians +hrown in. People in the arts, literature, phile-
osonhy and the social sciences were significanily absent. This fits
the vocational patterns we noticed earlier.

ot only is it eignificant that most of the books published by the
I.V.", prior to the late sixties were devotional in character. It 1s
also even more significant that the I.V.F., has never produced any
serious Christian critique of the university or of any of its constit—
went disciplines - unlike the S.C.M. which published a number of itcms
before and after World War 11 35 .

for is thig surprising for the prevailing outlook has effectively

e

diglocated the “great aifirmations of Christian doctrine®™ from the rest
of 1life, '"his dielocation meansg +that numerous opinions are held on

various matters., It is then concluded that therc is no normative

1Y, 3 3 3 5 R o 36 i, 1 2 1,
Christisn view because evangelicals differ . furthermore if there
is no distinctive Christian view and everyons has a right to his own
opinion then such motters are best excluded from the fellowship as

being dangerous to unity. Not only are all cultural, political and

educational matters banished from the fellowghin but also any theo-

proam 31

logical or ecclesiastical motter on which evengelicalsg differ °

Michael Xing hes suggested that "the unity thet exists amongst those

-~

represeniatives of difiering lvangelical outlooks ig in Tact specious;

it ig little more than a cosy camaderie depending more upon the su p-

, 8
reagion of controversial igsuegh 3

This means that the 'Basgic Ch ionity ' of the Chrisiian Unions
incapacitates itself frow developing a princinled Christian world and

life view such as would provide +the basis for a Christian critique of
the wniversity and modern soclety at large. Having obtained its ecu--
such a faith ig hardly a militant world

menicity by subiraction

concering one. lather it needs +o he separated from 1ife in order fo

o R A L CA S, = M L/

N
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survive, 392 This is %o some large degree facilitated by the near
monastic existence of the evangelical student. It ig further made
posgible by the gitrength and demanding characier of the C.U. groups.
Other involvements are discouraged and indeed seldom pogsible because
of the heavy demands of +time *the group mekes = especially on the
leadership, the comnmittee. The fragility of such a faith often

becomes manifest soon after graduation, lacking the C.U., plausgibilty
structure and being confronted with respounsibilities and igsues never
previously discussed seriously. The failure of the S.C.IH. was a
vigible one - it was unable to handle the cultural ques%ipns which

it legitimated in a Christian way. The failure of the I.,V.F', has been
a largely invisible one, delayed until after graduation when confronted
with the same guestiong in concrete forim - and thence freguently
concluding that evangelicism was an adolescent phase, irrelevant o

an involved and mature human life 40 » Those whose ‘'bagic Christianity!
survives in its most positive form arc those who have moved into the
succesgive evangelical plausibility structures of the C.U., the evan~

gelical theological college and thence into an cvangelical church, It

7]

is these pecople who are pre-cminently selected to speak at C,U.

meetings and thus the procesg continues. Another point %o be mention-
ed in thie context is that, in spite of official disclaimers, the

C.U. docs in fact funclion as a church for its membership, It is

their central Christian cowmnity, where they feel at home. Their
relationship o the churches they attend on Sundays is marginal in
comparison, with their C.U. expericnce always being the norm. Grad-
uation will mean leaving one's 'denominotion! and having o adjust

to a far'inferior' one peopled with screaming children, old ladies

and under such tight clerical control that one can contribuie very
little. (The 'culbure shock' involved would be like thatb of moving from

Iigh Anglican to a Penbecoztal church - or even worse) ) Congequently

o

&

-
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not only will one's deﬁached existence as a student give way to an
involved lLife of respongibilities and decisions but also the new
Chrigtian pleusibility structurc will provide only a fraction of the
support and direction which the C.U. had 41. The world which had
previously been neatly divided between C.U. Christian and the unbelieve
ing remainder becomes blurred and evangelicals readily fall into the
pattern of life and expechatiions of fellow members of their professions.
Often the way of life in which they were brought up re-asserts itself
as being the 'matural' one for people such as themselves. Parontal
influence comes to bear again as soon as the first home is acqguired

and the first baby expected. Any remaining radicalism of the C.U.

days is all but smothered, ifor a small majority who refuse to be
smothered there scem 4o be few possible lines of action. A congiderable

number of +those not knowing how to make Chrisgtian sense of their

everyday work, and weckly hearing scrmons extolling full time
Christian work' leave their professions for theological college and
thence %0 churches at home or missions abroad. And so the process
repeats itself . Any who have doubts about this dunlistic pietiem are
rogarded as funsound' and accused of 'preaching the social gogpel'.,

The opposition comes not from those who feel that the validity of

their 'ministry' is being questioned but equally from the'laity!

who ore so hanpily and unthinkingly adjusted to the central instituitions
of our society. Having for so long distinguished between themselves

as "hrue believing Christians' and the others as 'liberals' or

‘mercly nominal' the idea that their whole outlook on life was in need
of profound reformotion often strikes them as unthinkable while
alternotives are evaluated in terms of whether they would 'fit in to!
the proscnt situation. As they seldom will, they arce decmed as 'unprac-

$ical! and concern is often expressed as o the fspiritual state' of

thoge who make such recommendations,
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3. Arts and Sciences

We mugt turn now in our atitempt to undersitand the evangelical
worldview 1o understand how the various disciplines are seen. We
have noted alrcady that I.V.F. Vice-Pregidenits were dominanily in
medicine, physics and engincering. We note too that the Research.
Scientists Christian Fellowship (along with the Chrisiian Medical
Pellowship) is by far the larzest and most influential of the Graduate's
Pellowship specialist groups. Working with the traditional Tart?¥ and
tscience’ digtinction of the British university a number of general

characterigtics become vigible:

Scicnces Arts
(natural Scienoes)42 (and social sciences)
realistic romantic
gtraight society couniter-culture
1. Masculine, work, useful feminine,; leisure and usecless
STOWn up (pp 144, 147 child activity

Hhose HWorld?

2. Leads to a responsible Often leads to unemployment{only
secure job (part of the good for teaching) (part of the
buginess world) entertainment world)

3. Thought -~ rationalism Peclings

upper--class Stoicism, Lower class vulgarity or
universal volidity upper class. aestheticism
objective facts feeclingg, subjective passing fads
4, 3elf-conirol, discipline Self-indulgence, moral (especially

sexual) dangers
humility pride, obzcenity

opbimism pesgimism

5. Dmphasis that the founders Yo anxiety to claim that Chrigtianity
of modern science (mathemw has been important to the arts in ihe

atical physics) were Christ— past or relevant in the present.

o

ians and that Christianity (The social sciences have been largely



ig compatible with modern
science.

Study of the works of God
6. Scicnce is verval—propog.
itional (ossociation with
propositional revelation)

Te Man as a rational-moral

ignored so far)

oiudy of the works of men

Art is non-verbal, symbolic ctc.
(Guilﬁ by association with liberal

theologies)

Seldom if over as an acsithetic being

being. Clagssical +rio:
truth, goodness
plack husiness sult or
white lab coat

8. fvangelicol simplicity e.g.
Wesleyan 18th~19th c. neo-
claggical chapels

Puritanism

9. Applied art in technolom
verval arig
bilogranhy &
history

(Whose World? p. 120)

10, Gth form and University
apecialigontion - making

uncultired 'technicians?

A Tew remarks may be added to +this diagram.

Tvangolical ncn

women read arts

ate the Ivangelical movement +he dype of awnroncag

subjects are able to produce

o the privaitc sphore of the
pogitions of lcadership have

istry and viology.

monncy in vwhich tho:

in

underegtanding of scientific

students o read natural scicnce subjecie while

sub jects which

home. Thig

age of sixtecen upwards in subjecis

I nurposcly use the word 'training!?

¢ gubjects

beauty

vestments or hipoy aitiire

High Church aesthctjcism/liboral
:xternal religion
liberal culiture-rcligion

Regtoration

Mine arts

visual arte

fictlion

music

feculduret

The tendency is for
tho
are tenchable at gchool. Ag men domin-—

whilclhh the arts

ay a dimanutive role, veing resitricted
mecans that many of those in
narrowly specialist treining from the
such as physics, chem=

becauge the

are usuelly ftaught excludes any genoeral

procedures, any serious concern uith the
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higtory of science or the interrelationz of the sciences with human
culiure as a whole due %o the pervasive 'pragmatic utilitarianism®,
to uge David IHartin's phrase, which is antagonistic reflcction.

This has rceulted in the wide and wnchallenged acceptance by Evan—
selicals who are scientisis (or concerned about science) of a dual-
istic mebaphysic, Fformulated first by Prof D.M, Macksy in 1965.

Those familiar with the history of philogophy will detect various
elements which have appcared previously - Ockham, Descortes, Xant,
Bohr and (later) Wittgenstein, although only the last two figures

would probably be acknowledged as sources. (The dualism reflects the
1ife of the evangelical student of science (1) in the laboratory (11)
outside in worship or with family i.e. with obBects or with individual
people), The basic dualism has lobte mediacval origing in the

thought of William of Ockham with grace and nature as completely dis—

continuous magnitudes. This duclism has been considerably re-—iniserpret--
&

ed in terms of the personality-scicnce motive of modern humanism such

that the issue becomes Christianity (i.e. freedom) in the mechanistic

universe, This can be diagrammed as follows:

Oclkham i Descartes ! Kant . Mackay
free God -~ grace ! res cogitans 'mind! (nounena ) :

free moral pergonnlityl "Chrigtianity!

it

unrevealing !

nature - nature ree extensa Ymatter'! Newbonian nature I Mechanistic
. J
! ;
(phenomena) ! Universe®

The two 'recalms'! are said to be complementary descrintions, the
idea of complementarity being derived from Bohr's view of +the relation
between particle and wave theories of light. Of late the two 'realms?
are characterised more in terme which derive from the later Wittgen-—
stein with the cmphasis put on the irrcducible diversity of 'languages!.
The highly abstract and reductionistic character of +this metaphysic

[

can be seen alongside that of Lescartes and Kant.
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aspectual

(modal)

diversity Descartes Kant Hackay

P

-

confessional ;

| |
! !
ethical 2Ethioa“ -
i Pergonality I
juridical ‘ i
s ! %Free Rational-—
aesthetic : iMoral Personality
. \ i (capeble of choosing
gconomic ; 1 Christ)
social 1 a
linguistic A
historical 4
analytical » Iind '\ Hewbonian Nature
J . (constituted by =
psychical 3 the transcendental« |
logical categories |
biotic of the understand- %
ing ;5
physical ’ 1
[
kinematic \ Mechanistic
?universe
spatial » Matter |
i (geometrical i
numerical }  physics) ) i
; - J

The shructural and aspectual diversity of creation is lost sight of
through the influence of the dialeciical motive of personality and
science., All thaet remains are a realm of atomistic free individuals in
a mechanistic universe, in fact almost the Newbonian world picture, to
be defended against those in the tradition which stretches from Thomas

2

Hobbeg to iffrancis Crick ,

R

By interpreting the Christian faith 4o such a degree within this

ar,

%* See 'Hobbes and the Hodern Hind! pp. 1-27 in The fnatomv of Inowledse

(1969) edited by Marjorie Greene (University of llassachusetts Press,

Amherst)
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Bnlightenment Humanist framework the fundamental problematics of
Humanism are embraced - how to reconcile the cult of scicence with the
cult of personality. The attempis by such lvangelicals to do this
re—enacts the fruitless attempt by Kant and subsequent Humanist intell-
cotuals +to do so. If such ivangelical endeavour were met with such
then Humanism would, by the same token, be freed from its ceniral
problen! That is not the purpose of the enterprise however - it is 1o
reconcile the Christian faith with secularised science, a typical
example of which is 7.H.T. Rhodes' contribution %o the volume

Christinnity in a llechonistic Universe. Tor Rhodes science is the
AN N IS X S smijs.d:‘/; e 1& & o

syetematic observation of the world. Nothing that man can observe is

out of the bounds of mcience. "The realm of science ig the realm of

the whole universe, of all exisience" (p. 33). In this gcientific

<

activity faith can play no part at all. To try to inirude it here
could only impede the quest for scientific truth...Bvery scientist

must set himself the goal of meking the hypothesgis 'God! superfluous

in his field" (p. 34). he mcientisg®, when he thinks as a scientist,
must shut out his faith, He will not cease 10 belleve, as a person,
but he will shut this believing out of his activity as a gmcientiat.
Only +thon ig true knowledge of the universe posgsible.

Yet, science does not gay all that can be said about the universe.
There is another dimcension, neither depending on nor overlapping the
dimension of gcience. Science gives ug the objeciive view of reality;
the view of man who +akes the position of the detached observer. Faith
gives us the gsubjective view of reality; the view of man who takes
the position of a varticipant. Since God is a personithe detached
scientific approach must be uiberly inadeguate to make his aguaintances
I must participate in vhatever encounter there may be with him* (p 47)-
While faith and science are complementary, in the sense that neither

paye all that can be said about reality, they are in no wny dependent
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upon each other. Within its own sphere each is conplete and self-
sufficicnt, so that we must always V...beware of mixing our models?,
of wsing observer and pariicipant language interchanzeably™ (p 44)
Thus whereas carlier Bvangelicalsg had in a fundamentalist fashion
simply ignored or denounced secular science but did not replace it
with a Christisnly conceived understonding of science, g0 thege
latter-day Bvangelicals seel o embrace both orthodox Chrigtianity
and secularised science. An annlogous situation one finds in the
arts. The basically negative view of the aris prevelent until a

few years ago (eog° in Derek Kidner's The Chrigtian and the Arts

(1959) ) has been replaced by an accepbance of a (vowlderised) version
of each new trend in the visual and musical arits (gospel music, magaz-—
ines, book desgign, church publicity e¢tc,. ) albeit usually when the
trend ig just going out of fashion. The Eiiﬁfflbﬁ of *the older
Bvangelicals has been replaced by the Egﬁﬁéﬂﬁg of the younger ones.
The recognition that both of these formulations derive Tfron the
nature-—-grace dualism and shtand in the way of an integrally Christian
develooment of the arts and sciences is something that is only Jjust
being recognised. The next section will exnlore gome of the pre-

conditiong of such o recognition in the field of philosophy and

the idea of a Christian philosophy.

4o FPhilosophy

from this nattern it is clear that Ivongelical academic leadership
hag persistently tended tovards specialist researches especially
in the physical und biological realms and have consequently geldom

considered larger cultural questions which are more the daily bread

of +the arts and sciences. Ioxr have they ever seriomsly considered
thie nature and place of gcience iteelf in human life 43 . Nor should

we, indeed, expect that such could be provided by a position which



has done little to articulate its own worldview, let alone develop

ite own systematic philogophy. iithout doubt it is philosophy which

is a vital pre—condition of the poseibility of integral Chrisiian
activity in the whole realm of academic inquiries and cultural
engagement, so o conclude this section we shall look briefly at what
has happened in thim resvect. William Young provides some historical
nergpecrive when he writes:

#In this all too brief survey of +he relations of Calvinism and
Philosophy to the 19th contury we have found o series of
compromises between Reformation Theology and various forms of
secular vhilosophy. At no point did Calvinism ever display

the coansciousness that in its theological system were contained
clues for the develovment of a radically unigue gystem of
philosophy. The attitude towards philosephy was fundamenially
similar to that of Mediaeval Scholasticiasm,; in that it was an
attitude of accomodatinon of and gynthesgis with prevalent or
clagsical modes of philomophisging., It must even be confessed
that the interest in philozophy for its own sake ag digiinct
from its serviceability to theology hns been much legs in
Protegtantism then in the Hiddle Ages™ 44

In Britain +thig $radition has continued into the 20th century. Colin
Brown has remarked that within the Christian comp:

Tiverals tended to latch on to some form of Hegelicnism or
Kontisnigém, Doth were in princinle sub-— or even anti--Christion.
Roman Catholics wore officially encouraged to espouse Thomism

ag the antidote to scepticism. Conservative Protesiants did
grecat work in the field of Biblical scholarsghip, but few, if
any, =aw the need for a positive approach to philosophy relating
it %o their biblical faith,..ifor them; scholarship had a

purely negative value® 45

The firgt item to apypear on philesophy published by Inter-Varsity

Press was Arthur Holmes' Christianity and Philosoohy in 1964 - signif--

icantly a mere thirty one pages, written by an American and a reprint
of something puplished four years previously in the U.3.4. It fits
the ‘grace and nature' mould of *the new covangelicism replacing %
'erace not naiure! of the older pictism. Consecuently the Christian
must De... 'neither obscurcatiest nor rotionolist., He iz compelled to
develop for himself a working relationship beitween Christianity and
|

philogophy that will discredit neither Christianity nor philosophy?

Jor Holmes Christianity is a religion. Heligion is one phase of

7



human culture and philosophy is another. They have different goals
Y y

47

and methods . The main issue in the past has becn their failure

+o appreciate each other. The two are complementary. Christienity

48

meets "the basic necds of men® — but what these are is noi expl-
aincd., The Christian holds to the primacy of revelation but bayond
a certein point this docs not lead very clearly. The following
quotation ig Holmes' articulation of +he relationship:

“The precise philosophical expression of the nature of man, the
relationship of mind %o matter, the extent of envirommental
influence on human behaviour, the degree of objectivity availe
able in historical knowledge, the choice belhwecen divergent views
of the a priori - in +hese and other guestions the decigion of
the Christian philosopher becomes as much or even more a
matter of philosophical prefercnce as of religious commitment.
He could hardly be a materialist, it is truc, but he could
conceivably be either an idealist or a dualist. He could hardly
he a deist but he might follow either Acquinas or Kant in ithe
value ascribed to the theistic arguments... in these more deb-
atcable matters his committment is made more on philosophical
than on biblical grounds., Christianity gives consgiderable
direction and motivetion to philosophy. 3ut it is not a
philogophy, nor does revelation lead uneqguivocably to the =orid
of closcd and dogmatic system which modern exisientialism and
analysis define, One cannot infer from Christian premiscs
conclusive answers to every philogsophical provlem. It is for
that recason that even Christian philosophers differ? 49

A munver of features imporitant for our purposes cmerge from this

passagce., The first ie the view thait the Biblical faith, although it
H 3

may exclude certain philosophical views (e.g. materialism or deism)

. . . . . . 0
docs not reguire its own particular philosophic expression .

U

Indeced it ig compatible with a whole range of philosopical positions.
Consequently all that !Christian philosophy' can mean is a philosophy

51

compatidble with Christianity and there can be a number of these.
Consequently one can expedt that Chriztian philogophers should hold
different positions. A% the most, Chrisgtianity can warn us agains?t
philosovhic error, but hardly guide us o philososhic truth Phil-
osophy clone, and by itself, can do that. This scems %o assume that
ag philosophy cannot be produced by mcans of excgesig and deductions

from Scriptural propositions then no intrinsically Chrigtian philos~

ophy isg possible. The assumpiion here of course is that the only

£
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possibhle relation between revelation cnd philogophy must be one of
logical implication in the manner of seventeenth contury Rationalists
arguing from & priori principles o the totality of knowledge in a
tightly dcductive manner, And such an assumption has been a familiar
one amongst orthodox Protestonts since the seventeenth cenfury. Indeed
the nature—grace dualistic position ig set forth explicitly in the
[0} 52
2

Westminater Confegsion of 1640 Such an apparently strict view of

what can be called Chrigtian is quite compatible with a comuitment to
contemporary sccular philosophy. Indeed one may wonder whether it is
the latier which proapts or ot least re—inforces comaitment to the
former 53 . Indecd Holmes zcems to suggest thot the itypes of philos-
ovhy to which revelation leads nre not in danger of being degpised

by exigtenticliom and analysis. If that were really to be the case
then they would have to be varietics of ecxistentialism and analysis.
Onc further voint ig +that Holmes has little conseption of the Body of
Christ in scholarship. The fnet that Chrigtians, vho are philosophers,
diffeor is not scen as problomatic. In the 'realm of nature! all men
have a right 1o their own ‘*philosophical preforcnces'.

In 1969 appearcd a far morc substantial work of 319 pages entitled
Philogophy and the Chrigtian Paith by Colin Brown. for the most part
it im a popular survey of the higtory of philosophy largely pre--occ-—
unied with theological guestions. Indeed in hisg concluding scction

i

"Philosophy and Reformed Theology! the three figures he singels out arc

theologiang amd apologists, mamcly Cornelius van Til, Karl Barth and
Pfrancig Schaeffer, (Tnc outstanding work of the Christian philosopher
Herman Dooycwcerd is relegaied to a mere Lootnote) Brown's own pos--
ition, a +typical onc for evangelicnls, comes out most clearly in the
"Pogtecripht: the Christian and Philosophy'. He never even considers

the possibility of a systematic Chrisition philosophy. His 'philosophy

of +he Christian religion' $urns out 4o be a philosophy of religion

- 79 -



or apologetics donc in the gtyle of the language analyst 54 . Indeed

he seomg 10 roject the very idea of systematic philosophy by maintain-
ing that "there is no such subject as philosorhy todny...philosophy

is always the philogophy of something clsc, whether it be the phil--
osophy of smcicunce, the philosovhy of higtory, or the philomophy of
knowledge and communication...Llt is the same with +the philogovhy of

the Christian religion. Its subject matter is identical with that of
biblical and systematic theology® 2> . With his accepitance of the
analytic doctrines of philogophy as a second order activity and its
piccemeal procedures Brown has no plave cosmology, philosophical
anthropology or epistomology. Our only conccrn should be “philosophic.-
al theology™. We are repeatedly warned against the dansers of allying
the Christian faith too closely with any single philosovhical system
because "no gystem of philosophy has ever turned out Ho be complete

and perfect™ and “no philosophy is all-embracing? » It seemg that
for the prefimr 'Christian'! to be appropriate a philogophy would have
Yo be complete and infallible. Ae there is no such philosophy Brown
maintaing Ywe ghould be cautious in embraoing onc set of philosophical
ideas to the exclusion of others, and critical in our covaluation of

5T

all of tHhent I+ is hard 4o know exactly what he means herec.

Is he suspicious of 'scts' of ideas and not of cclectically gathered
ones? Or should we cmbrace several seits of ideas? Or none? And can
onc really cengage in coritical examination without a position of onels
own? Nor docs Brown's own cxample scrve Ho elucidate these imsues.

Rather, it sccms to vacillote between all thesc positions, He nowhere

seriously congiders the gucstion of the possibility of a Christian
) c D : 5 MY Glay

philosophy - rather amazing in a large book entitled Philosophy and

the Chrigtian Faith. In hie anxicety to avoid being a “sophisticated

Nl

53
intellectual®™ or an “unsophisticated pietigt 7% ono has tho fecling

that he conds vacillating botween piletism and intellectuanlism without
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having uncovered the truc relation between comaitment to Jesus Christ
and theoretical endeanvour,

he offects of this nature—grace dualism scoms to have led Brown to
divide up the coaveantional Britigh philosophy curriculum in a way

which can be disgrammed as followss

philogophy of religion (& nistory) L Grace (of significance to

political philosophy

B Christians)
-,
ethics, acsthetics, é
logic, metaphysics ]
= ? Fagetn'¥ ?
epistemology, history of philosophy é}Nature (of no particular
hilogophy of science i o s o
5 2y i Christian significance)

/

Anyonc familiar with +the 'philosophy of religion', however, rocal-

[=

izses that it is to o very large degres determined by views deriving

from other branches of philosopuy - today logic and cpigtemology esp-
eeinlly., furthermore it is significent that Brown nowhere seriously
analyscs philosophy as it is taught and practiced in Brivain. Indecd

he scoms quite gratified by whot is happening, especially the rccent
{ ) PE &y

Sl

growth of philosophy of roligion and philogophy of history ¥...because
the Chrigtinn faith lays claim to0 a cerisin itype of knowledge and

assorts thal ovents in the past are dedisive for humanity. .7 (p. 275).

Horking within +he nature--gracc scheme he does not recognise that the
attack on the Chrishian faith comes not only from the philosophy of
religion and history but from all the other branches of philosophy

too (as well as the wholce raenze of the academic disciplines) in %that the

contemporary British philosophy is rooted in liberal Huwmnnism. Brown

9]

cems 1o pcceph the secularisation of all these laiter arcas and only

gets concorned when the possibility of 'religious languaget and the

historicity of %he New Testament comes under fire. He fails to rccog-
nise that oven these areas cannot be defended and maintaincd in their
true Chrigtion meaning unless they are seen within the context of a
distinciively Christian dovelopment of the whole of scholarship. The

degree %o which he has reduced the Christian foith and the idea of

(8]
- P



Christian involvement in philosophy is evident in contrast with the
radicality of Abraham Iuyper wviaen he stated:

"Philogophy, psychology, aesiheltics, jurisprudence, the social
sciences, litaroture and even the nedlcal and natural scilences,
cach nnd all of these when philosophic 1.y concelved, o back
1o principles, snd of necconcity the gues%ion must be put with
mach more penetrating seriousness than hitherto, whether the
ontological and anthropological principles that reign supreme
in the present method of thess scicnces are in agrecment with
the principles of Calvinism, or are at variance with their very
cagenca™ 59

With thisg aention of Abrahom Kuyper we can turn an)ropriactely o
compaente onm mome Ffeaturcs of the presgent situntion for it ig Kuyper's
. . R oTe . 61

vigion medinted Dy Dr. ifroncis Scheeffer y Pr. Hans Rookmaaker

62 . . Al
and Dr Herman booyeweerd which has introduced a significant change

)

in $he evongelicol outlook. In terms of oricntetion towards the
natural rohier than the cultural aspects of reality winich we examiyed
earlier Schaeffer uzing a larse brush outlinced what wae goiung on in
goclety at large, especilally in ithe art, music, litersture and ohil-
ogophy ag indicotive of the woridview of thoze o whom Chrisii.ns
wonld have to bring the Goapel., At firat this was viewed with sus—
nicion but later cmeimilated ag nerely a matter of needing to
understond the 'tho, hi--forms' of the vpresent gencration so thnat the
old »nictigt zospel could be brousht to them -- in the some mannsr in
which the nipgionary situdies the language and cusiong of the natives,
In snother genge 'culfural awarencss! wvng vulled into, or at least

half into, thetrealm of race! under the label 'pre -evangelism?t,

Gradually there has come a resightance to seeing scholarship and

cultural inveolvenent ag nerely providing apologetics and pre-cvangelism

For the old individualilistic-nietighic gosnel with its nature--grace

dualisn. 'There was o growing senge that Chrigiionity is for ithe ot
ality of 1life and not merc'y for cceriain aspects of it. UWithin a
vory short period of time arose a whole succession of Chrigiian

grouns who genged the need to develop a Christion swvarencss off the

PR AIAN s

area of life in wnich +they found themselves in a comaunal way. In
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1970 ceme the Shafitesbury Project on Christian involvement in Soclety

which sponsored study-groups on politics, business, family life, crime
and other topiceg in different parts of the country. In 1971 the
Tondon Arts Cenire (6, Hornton Place, London ¥.8.) the idinburgh

Artg Group and the Bristol Christian Arts CGroup arose; the initial

impulse coming largely from Dr Hans Roolmaaker's book Hodern Ard and

the Death of a Culiure which was published in 1970. 1971 saw the

beginning of +he Christian Studies Unit. Tear ifund (The Tvangelical
Alliance Relief fund) although officially founded in 1968, came into
its own in 1971. In 1972 came the first Christian Ari Student's
Conference while in Jaster of 1973 came the first Architect's and
Planners Conference. 1971 saw the beginning of the Ilkley Group - a
group of evangelical research sociologists who have since met three
times a year. In 1976 the Christian Parent-Teacher League bogan - with
a concern o consider the posiribility of an alternative educational
sSystenm,

411 these groups are small and do not represent the majority of
Lvangzelicals by any menns - bul are beginning %o exercise an influence
out of all provoriion to their size, Horeover, they feel that thoy are
only just beginning Ho sec what they should be doing and where they
should be heading.

With resvect to cducation, the arts and sciences, the group with the
most clearly defined pogition is the Chrigtian Studies Unit of which
there are parallel groups in Horth America, Hew Zealand and Australia.

All of +these groupg lean heavily on the work doume at the U'ree Univergity

)

+he Ingtitute for Chrigtian Studies in Toronto which

of Amsterdam anc

c

was Tounded in 1567. The educational creod of the C.5.U, maintains the

fo.

i

Llowing principless
Life. Human life in its entiredy is religion. Thus acholarly
1life unfolds itself ag service cither of the one true God or

of an idol.

Scripture. Asg the written Word of CGod, Scripture, in instructing
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us of God, ourselves and the stiruciure of creation, is that
integral and active divine Word of Power by which God through
Hisg Spirit, attaches us to and enlighitens us in the Truth,
yhich is Christ,

Chrigt The Chrig} of the Scripiures, the Word of God incarnate,
is the Redcemer and Renower of our life in its entirety and
therefore also of our theoretical thought. '

Reality The cseence or heart of all created reality is the
covenantal communion of man with God in Christ.

Knowledge True knowledge is made posaible by true recligion and
ariscs from the knowing activity of the human heart cnlighiened
by the Word of God through the Holy Spirit. Thus religion
plays a decisive ordering role in the understaonding of our
everyday expericnce and our theoretical pursuits.

Scholarship a) the diligent pursuit of theoretic thought in a
community of scholars is essential to the obedient and thonlk-
ful regponse of God's people to the culiural mandate, The
task of the scholar igs to give a scicentific account of the
struciure of creation and thereby to promote a more effcciive
ordering of the entire community.

b) Because of God's gracious prescrvation of
creation after the fall, men who reject the Word of God as the
ordering principle of life provide many valuable insighis into
the common structure of reality; nevertheless the central
religious antithesis in life remains. We, thercfore, reject
the possibility of +he syanthesis of scripiurally directed
thought with any other system of thought.

Academic Precdom Scholariy pursuits are to be undertaken in

the God—given freedom of a compleie and voluntary submission

4o the Word of CGod and the divine laws that govern human life.
The responsible freedom of the scholar must be protecied
against any constreint or domination of church, state, indusiry
or any other societal siructurc.

Summary. All scholarship pursued in faithful obedicnce to the
divine mandatc will heed the normative direciion of God's
Word, will acknowledge his Law %o which all creation in all
itz spheres is subject, and will bow before Christ's Kingship
over all scientific work,

The response to the Xuyperien vicws of the C,.5.U, has heen diverse
and often ambivalent. The Kuynerinn position implies a different
view of theology - no lenger as the gueen of the gciences; a different
view of the 'secular sciences! holding them to be not neutral but

equally involved ia the siruggzle of ithe Kingdoms. Until recently

63

o

the Kuyperian approoch has beon ignored in Britain but since it

has conbinuced %o zain influence an attock has coumenced in tho

Banner of Truth magazine. This could have been anticipated for there



had apveared already some rather negative reoviews of i'rancis
Schaeffer writings which lcecan %o some extent on ithe work of Dooy=
eweerd, Indeed it has been these writings plus those of Rookmaaker
which have opened the door of British eveongelicism to the poscibility
of taling the Kuyperian position seriously. iurthermore the vigibdle

he

break up of middle class valucs has made she Kuyporion denial of 3
pogeibility of religiously neutral culiture and the nerd for distinctive

Christian culture much more nlausible.

The attack began with a review by Poul Helm, lecturer in philosophy

B b e e

at Liverpool University, of The Amstordanm Philosophv: A Preliminory

Critique in which he cndorges the view of that publication that the

magical appeal® of the Amgterdom philosophy stems from ‘certain

7
. . O ., . . . . , .
dominating mctaphors® 4 The book itegelf mainitaing that the Amsier—

dam movement is (i) full of unclarity ond poor crguucntation, and

-
.. . . . Q .
(11) ungeripbtural ot mony crucinl points® 5 This charge can be

interpretod as: the Amstordam philosophy is not compatible with (1)

: . . 66 . :
the analytic nuilogmophy tradition and (2) scholastic reformed
orthodoxy. The first clause is not made cxplicit but the second onc
is, for irame declareg "We are convinced that if the goals of the

Amgterdam philogophy prevail in our circles, the Reformed ifaith
67

we have known it will disappear entircely from those circles” .

ag
28

In the following month Paul Helm mode lLiig mosgition even more exnlicit -
a pogition, because it is becoiing snd soon wiil come %o bhe a typical

one, which is worth cuoiing at length. After having discussed some of

the rather negative characitorigtics of Bvanzelicalg Helm asks whether

). L%

Kuyper's outlook may be the angwer. What he says ot First appears to

angver in the affirmative, He writes:

ifurrner stressed that because God is sovereign over she whole of
his creation then the Christian's initerest cannot be lesas than
that, The Church cannot be concerned with the redenmpition of

men in such a way that thelr becoming Chrisitians means that they
must withdraw from God's creation. Rather, the Christian faith
is meant to apply to the whole of hunan life, just because Godla
sovercirnbty extends everyitiere. 'There is not ¢n inch of secular
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life of which Christ does not say, it belongs to me'. Cone—
gidered in these general teris Kuyper's vigion of the Church's
tcultural mandate! is magnificent and truly libercting® 68

Hoving =saild that he seel's o maintain that such a view ig in fact

4

lescriptive of the Dvangelical stotus quo and that it has only been
the misguided followers of Xuyper (e.z. the C.:5.U.) who have gone

pogsition which Hels nroceeds to atitack is prec—

&L

wrong. In lfact the
69
igely that wvhich was centrol to Xuyper's own vigion . 'The attack,
like +that of IFrane, is a two-fold one in defence of (1) the centralit
]
of individualistic soteriology in the ‘*realm of grace'! and (2)
neutralist view of the 'realm of nature!., He writes:

(1) “3ut in hands other than Kuyper's this stress has been
misleading, for one thing, there has been an increaging
wendency to ecuate the distinctive pogition of the Reformed
Paith with what has come to be called a Yrorld and life
view'!, The govereigniy of God over creation has been
stresged at the expense of God's gnving grace in Christ®,

(2) "ere haove also been gerious difficulties in aeppolyinag
KuJDer' ideag. To some they have come 1o menn a distinct--
ively Clhristian content and method o every aspect of hunan
life = a Chrigitian nhysics, econcmics, art and =o on,

But instead of being liberating Huyner's vigion hos become
another congitricting nnd narrowing influence. “Having a
World View? hag meant thot certain matters could safely be
ignored,; ~nd cerialin guestions never raised, But, in a
sense, a hernat has o world view. And the idea that there ig
a digtincitive Chrigtion countent or method to everything is
doomed to disappoiniment 1T for no other reason than that
Scripture nowhere teaches un to expect 1it. Though it lavs
down princinles, and has a lot to say on the moral and
intcllecinal spirit in which Chrisitians ehould do whatever
they are doing, it does not teach physics or politics or
coolery, ond ony otbtempt to show +that it doecs or must will
appcar = to many at least -- to be arbitrary and forced. ‘hat
it means to be o Christian in mony 'spheres! hasg fto do with
having the appropriate motivation and approach to the matter --
natience, foirness, integrity, compassion and respect Tor the
truth®,

Helm's dvalistic position is very clear from ihesme passages. He is
conmitted to the 'Reformed faith' in the realm of grace while in the
rest of life the only implications which that faith has is in ferms of
personal moral cualities. Consecuenily the ifaith does not have impl-
icationg for the development of physics, economics, art, cookery,

politics and zo on - but only for the persons involved, In other words
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there ig no internal relation betwceen faith and knowledge. Indeed
knowledge iz best isolated from fzith - even the Reformed Maith - for
the lavter would be a conghricting influence, would lead to issues
being ignored or answers dogmatvically assumed. The 'Reformed Paith?
to which Helm is committed is the one in which the 'live Pointe of
Colvinism' are ccntral - each of these noints deald with individual

o
!

soteriology. On the other hand he ig commifted to what is effectively
a Rationalist position in the realm of naturec., Indecd he is commitied
to the view that Linguigtic Analysis can provide a religiously neutral
criticism and clarification of meaning, and not surpricingly he tot-
ally rejects the possgibility of Christian philogophy. His double
hostility to the idea of tho Christisn faith being a world and life

view ig twofold, In the Tirst place a world and life view involves a

hig 111 accords with

totality view of reality, a unified vigion, and 1t

such o nogsition as Ielm's for his !'Reformed Maith® only deals with
! N

a secction of life. In %thce sccond place a world and life view could
be articulated philossdphically, and a Christian world and life view

could leod 40 a Christisn philogonhy. Such would be incompatible with

‘.

one of the cenitral claims of linguistic philosophy to ideological

1

, . 0 . , . . .
neusrality 1 . sarlier we arfued that the nanture—grace dualism first

crme Ho full expression in the writings of Thoinas Accuinasg. Urederick

Copleastone is pleaged to %ell us that Aguinas "held philosophy hecome

71

aalf--conuciouns and agpire after independence and avionomy'! . Helm

A -

rould doubtless find himself in basic agreencnt with a Roman Catholic
anolyviical philogopher who wroie:
71 hove, myself, definite religious convictions: buit I would
congider it entirely wrong to make them inirude as ftacit pre-
sunnositions in the actual procesgs of analysis I underitolke® T2
In other words the philogophlcal analysis and interpreiaiion of
reality mast and therefore can in principle be freed from the direction

of relizion. 'The word ‘'initrude! ig mosi significant, The clear
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implication is that if our philogophical analysisg surrenders itse
aubtonomous pretentions and bows to the Lordship of Chrisi then it
will become unphilogophical, prejudiced and losc contact with reality.
The belief that Scripiure supporis such a position iz usually ach-
ieved by ignoring the 01d Tostmacnt (in a Dispensationalist manner)

and by reading into +the New Testament an otherworldly individualistic

pietism. Consequently the fact that in both Testaments God is con-
cerned with the whole 1life of Hig people and tells them what he
requires for righteousncss (not only for their worship life but also
in business, legal and political life, in education, family and

13

marriage) is eclipsed . Helm, like most livangelical writers, scems
to assume that the Hew Testamont even frecs ua from the all-embracing
claims of the Covenant in every area of life (with +the cxception

of the worship organisation) and requires only that whatever we choose
to do will be charachtorised by perso: .1 morality. In the 'rcalm of
nature! God is satisficd with a moral-rational Humanism 14 . Kuyper's
(and his followers'!) call for an end to synthesis with Humanisi is
congequcently seen by Helm as a ‘congiricting and narrowing influence?

.
i

and in another context declares that such a view would #.,.put a
£

stumbling--block in the way of many Christians, compromisc Gospel

r7
liberty,; and lead 4o legalism® 4 . But, one wonders, is noi the

narrowing $0 do with the narrow way which lcads to salvetion of
acadcmic and cducational 1ife? Is not the stumbling-block the
offence of +the Croszs? Is not such 'Gospel liberiy! antinomianism?

Is not such 'legalism' the keceping of the Covenant?

Footnotes

1, p. 60, Due to tscientific! attacks on the Bible and scepiical
psychological analyeis of the Puritan religious experience. Cf.
Colin Brown on philogophy — not illiteracy yet not alismment (vaccill~

ation),

2, Thig ig an imporitant qualification. The point seems to be that



fpersonal evangelism! ought o be one's chief licsure~time activity.
fttitudes towards the Children of God and similar groups are highly
ambivalent in that the latter male Yevangelism' the ceniral thing in
the whole of life, They are praciising what many evanzelical leaders
are E?Zzzhing ~ and by doing so violating many of the middle class
norms to which evangelicals are commitied., Hence they are regarded as
irresponsible! and 'unbalanced'. They also follow evangelical preachw -
ing in the avoidance of ‘worldliness! - fo the discomfort of gvangel-
icals who reject few of +the central institutions of our society.

Their de-~valuation of the present - again cuite consistent with much
evangelical preaching and hymnology - hardly accords with the modest
but comfortable standards of living sustained by most evangelical
hougeholds.

3., One ig 'called to! full-time work, One 'applies for' a job or
tchooses! a profession.

4. These occupati.ns are, with the exception of gocial work which is
a newcomer +to the scene, traditionally aswociated with the mission
field overseas.

5, It may be noticed that I haven't mentioned 'blue collar workers',
Worling class people who become Lvangelicals (or even merely commence
church attendance) almost invariably break away from their social
background in the direction of a middle clags lifestyle. Charles
Booth, writing in 1902 on Reldgion in London Jin Relation to Olass,
commented that ...as those of (the working class) who do join any
church become almost indistinguishable from the class with which they
then mix, ’the change that has really come about of as out of the
class to which they had belonged...but meanwhile the dulk of the
regular wage—earning class still remains untouched, except that their
children a%tend Sunday schoolf (quoted by John Beningion in Qgiiggg,
Class and Christisn Beliefs, p. 16) '

6. The only exceptions are (1) a few Church of Ingland scholars in
evanzelical parishes, (2) a few boarding and public schools for the
children of migsionaries and upper middle class profegsionals, Hven
these think of Christian education as being sufficiently provided for
if (1) the teachers are Christians (2) the school has a 'Christian
atmosphere! and (3) the religious instruction is 'Biblicall.

A i

the concern with 'holiness® which amongst some groups seems more

MOty

dominant and which leads to isolationism,

7, While the §vang@listig principle is outward-looking there is also

3. One of the assunptions here secems to be that if morning assemblies,
R.I. and C.U.'s ceased %o exist then schools would cease 1o be
'Chrigtiant.

9, H#.,g. those involved in the Christian Studies Unit (founded in
1967-71) and the Christian Parent-Teacher League (founded in 1970)
who wish to start seperate Christian schools,

10. pp. 4,5 Hhy we shonld keep relizion in oir schoolss (Peter Cousins
ig Senior Lecthurer in Divinity at Gypsy Hill Collcge of isducation,
Kingshon—upon~Thames). UNote also p. 77 in Lducation and Christion

Parents (3.U. 1969, London).

11. "Christian etandards and values have helped o form the siructure
of our socicty in Britain, and have permecated its thinking for
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centuries.., This means that despite differences of faith, Chrisfians
and non-Christians can and do collaborate harmoniouvsly in the educ-
ational service® p. 52 Which Way to School? (Cf, p. 95)

12, “School subjects are not, in their criteria or methods noticeably
dependent upon Christion principles or pre—sunpositions, Therelore
Christian and non-Chrigtian educationalist can work hurmonlou<1f
together at all levels and pursue many of the same aims in doing

g0 p. 96 ibid. Uit wos mentioned carlier that each arca of siudy has
its own criteria and metl ol g, which are not determined by particular
religious pre--suppoasiiio and principles, but by the nature of the
gubjects themselves™ (p. lO )

13. pe 115 in Peter Cousins' essay 'ivangelicals and liducation' in
ivangelicals Today (ed. John C. King) 1973

14. "Primary Religion® - the real religion of the working-class in
Richard Hoggart's The Useg of Litcracy pp. 112-119. They think of
Chrigtianity aeYa gystem of ethics: their concern ig with morals, not
metaphysics™ p. 116, The following phrases give a senge of their
understanding of religion (p. 117-118):

tdoing goodl

'common decency!

Thelping lame dogst

"heing kind!

fdoing unto others as y'would be done unto!

'wvelre 'ere 10 help one anothert

' telping ylneighbour!

tdecent living!

15. p. 128 Whose HWorld? on “A Christian Culture?®

P 142 on public schools, Also P. 1X,

Hero we have what one could call a projected identity crisis.
Their children musd go to the existent regular state schools ~ or at
least npocially accepied ones., Underlying the complaint about the
tizolation' (of proposed alternative Christian achools) is the fear
of their children having no identity oulside of the great British and
gpecifically middleclass community. The point is that they or
thought 1o be mirging out on something vital (in itsclf and for
evan@"lism)

16, Thig duvalism is clearly evident in the following passages. The
Christian faith is scen as a mere addition to the secular rathnull\+
vigion of life and society, (bﬂﬁ Whoge World? p. 142 on public schools)
"In the light of this teaching it ig fooligh for men to pus
their fa 1ﬁh only in their own reason, and to try to interpret
the whole of 1life solely by reference Lo themselves?(p.48,

cf. pp. 14-15)

“I4 ig no part of the Christisn's duty in a world that is passing-
away %o try o crealte & specifically Chrigtian society or

culture, Nevertheless his aim will be constructive citizenship,
trying o help and influence thosze around him to seek and find
what iz best for them® (p. 62)

Perhansg i+t ig only in times of persecution that it becomes clear
whether allegiance to Christ is seen as constituting one's ceniral
identity -~ or merely ag one's religious role.

17. Which Way to School? p. 96 (seec quotation p. 65)




18, Ibid. D. 104 (sce guotation p. 64)

19. Whose llorld? Ch., 2 'Other vieus' pp. 29-43 rcgords reformational
and incarnational thecology as erroncous,

20. Cf, Paul Schrotenboer's essay on .unil Brunaer in Creative Hinds
in Contenporary Theology (ed. Philip Mughes 1966)

21, Cf, A.U,Triton's Thoge World? (zvp 1970) pp. 32-36 & p. 190, which
containg a dialect bical view of the relation of creation and rodemphion.

22. Hot that the 'realm of grace' remeins uninfected, as the previous
example shows. IBvangelical theoclogy and spirituality contains many
pagan and huacnistic clemecntis,

23, Cf, the egscntial similarity of outlook between that of the reviewer
of Dooyewecrd's Transcendentald Problems of Philogophic Thought in

Mind (po 407 July 3)4)) and by Paul Helm in The Banncer of Truth

zzb, 3940 July--fugust 1973) and in The A ucrdam<?n1]ooophV° A Prex

P

liminary Critique (1973) by John frame & Leonard Coppes.

24. The Heo-Xantilanism derives from P.H.Hiret and R.3, Peters who
dominate contenporary Sritish philosophy of cducation. Sce e.g.

their book The Logic of wducatbion (1970) Philip May's other book
Wnrﬂllfyiqagkgg_;n’}ylrgzool T(lcthuen 1971) sees this nco-—Kantian
approach as the basls on which Chrigtiang and Humanists can agree to
develop IH.1. courses, One wonders whal Weo--Kantian Humanists would
moke of lMay's declaration that “...Christian and Humenist can agroe thad
morality is more rational than immorality®™ (p. 42 Which Hay 1o 5chool?)
Onc wonders covon more whose position would be comdromised by =such an
agreement. or Kant at least the Konbtian ethics radically reject
Biblically oriesnted cthics or “the itheoological concept which derives
morality from a divine and supremely perfect will®™ for such a concept
must involvefiguch characteristics as lust for glory and domination
bound up with frightful ideas of power and vengefulnesg?, Even worse
it would #iunevitably form the basis of a moral system which would be

in direct opposition to morality™ (p. 111) In othor words that

which will not entirely subwnit to human practical reason a8 W, .80V er
cign authority, as the maker of law' p. 109, is nccessarily imaoral.

otes from The Moral Tess Kantls Grounduorl of the lletanhysiocs of
Morals (transéa,ed and analysed by H.J.Paton Brd, cd. 1961)

25, Cfy Thomist Frederick Coplestone who likewise rejccts the idean

of an integrally Christian philesophy for "ithe philosopher's principles
arc those discerned by the natural light of recason, (p. 201) Mot
surprisingly he too concludes that Y...it would sound absurd

speak of a 'Christian biology'! or 'Chrictian mathematics! @ (p. 230)

A Highory of Hestern Philosophy vol. 2 part 11 (1982)

26, The fact that thesc two groudmotives do not co-incide in their
dualigtic demarcations has lent i1tsédf - indecd has contained nany
evangelicnls in the direction of a “richotomisgtic anthropology. c.g.
Peo in Christianity in a llechanistic Universe . One finds sometiing
gimilar in Watchman Hec's wrlmlags whic’: are pogular in charigmatic
circles,

27, DBudolph Bultmonn has 2 nore exireme forn of +this position in his
famous essay lew Testamnch nnd Ilythology od. Hang Uerner Batsch 1961,
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28, e.g. A.N, Triton. The cxceptions arc those who give priority to
the science ideal - making ‘doctrinal correctness? and tsystematic
theology! central., Such arce some of the nco--Puritans associated

with the BDanner of Truth Trust, Cf. o 87 Dec 1270 p. 6 #The Reformed
Faith Refined® by br. Roy W. Dutler. The personality ideal fradition
runs fthrough, in ever-incrcasing degrcoes of virulence, Arminianism,
Pietiem, Romonticism, Porsonalism ond dxigtentiaclism,

29. P. 47 Christionity in a HMechanigtic Universe
H,B. the familiar evangclical phrages “he person of Christ® and

"personal saviour® (p. 33 ivangelical Belief )

30. To Prod the Slumbering Giant (1973) pp. 1=6

31, pe 177 A Bricf History of the International Fellowship of [vane
gelicol Students ed. Douglas Johnson 1964

32. A, Rendle Short's Why Belicve? (7th ed 1958 completing over 60,000
copies)

33, This has made evangelicism cspecially vulnerable to Humanigt
attacks in the form of psychology of religion, Many found Sargeant's
book decply disturbing.

2

4. By its very character any subjective individualism is hardly able

;0 produce a jheory of society — after all only individuals oxisdb.

Hot only so but individualism is antagonistic to the idea of a sharcd

vigion -~ everyonce hag thelr inalienanle right to their own opinion.

Such an individusliem has led many cvangedicals to oppose systematic
theology (in tho realm of grace) and scrioug church membership while
in the 'rcoalm of nature? such individualism has been even more rampant.
It has led to (supported by the graco/nature dualism) the apriori
rcloction of Christian non—ccclesiastical insititutions and to ncither
seek nor cxpect a Ycommon magd? with other Christians on various
matters. Spneaking of a collccoction of egsays he-edited Prof D.U,

Mackny writcs:

#If in the end his sirongest impression is one of diversity, we
would think this no bad thing. For however genoral the principl-
ea on which a scientific undersitanding of the world can be
intograted with the Christian faith, the crucial thing in our
view ig for each to male that integration his own; and in this
personal ocutworking of principles for ourselves, no two of
ug are likely fo come at the guestion in gquite tThe same way®
p. 7-8 Christianity in a Mechanistic Universe I.V.I", 1965,

Brian Qriffithe cditing the essaye of a number of evengelical writers
on revolution uses almost identical words:
"0n gonc lssues they disagrec. And this is how it should be .
for while each i1s in complete agreoment in affirming the
relevance of the Christian faith, that szame faith does not
provide a unigue political programme to right +the world” p. 8
Is Revolution Change? IV 1972

e
r

35 Boege Arnold S.Nash The University and the Modern Torld SCHM 1945
and Walter HHoberley The Crigia of +tlhie Universiity.

36, mvident in the Xeoole gtatoment of 1967, While the 'doctrinal!
sectiong have clearly been compiled with nnxious care, the remainder
appears looge 4o the point of carclcssness,

37, Cf, vengelical Belief Ps 45 — the nature of the church, sncr-
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aments etc,

38, p. 78~9 The Tvangelicnl (1909) Also pp. 161-2 in Gerv..gse DuffTield's
casay ‘I angolical IavolV“mJnt The boctrine of ihe Church!

39 Conzervaihives usec sublraciion - the liberals usce Vaguences » Gecorge
Maclcod has pointedly Gommenteds
"Roughly #he preachers of today are cither Yorthodax' or 'liberal':
thoat is They Qltu preach the Word, full of texts, with a
rather vague application, or they deal with particular modern
instances, rather vaguely relating them to a Bible text here and
there", p. 42 Only One Yoy Left (= 3rd od. 1961).

392, Thig is not to deny that every belief necods a plausibility
structurc. Any oatlaok which waents to be engnged with culiure and
influcnce itg direction nceds a gories of interrelated permancnt
plaunsibility structurcs in the various sectors of life e.g. universitics,
schoolg, tradc unions, ncwspapers, political groupings, etc. Only
positions which recognise that they are advocating an altcrnative
toltality picture of rerlity will work to produce guch structurcs ¢ g,

os Conxlnﬂnmui durop san Catholicism and Dutceh Celviniem under Kuyper

has sought Ho0 do. Anglo—American Christianity (including ivangelica igm)
basically rojects the idea of such siructures as (l) dropping out of
socicty (2) engnging in o controversial conflict with socichy. These

two criticisms may scem to exclude each ofher but they find their deep-—
er root in the Ffact that they are both seen as inimical to the view

that the tagk of Chrietianity is %o add on “the religious ‘11@0ﬂ°10n”

Yo life, wvangelicals have Yypically organisced colls in “fhese warious
sectors of life for devethional and evangelisiic purposes only. The
leaderchip Tor r‘uch

os tends to come from (1) people largely
unaware of what is haovewinm in the sector concerned or (2) people who
have distinguished themselves in the sector often Through their exem--
plary conforiniity, (Clo note 8 of Chapier 1. One should note the
Communis+t consternation thai some varietics of Christionity are falling
to conform to the 'pie in the sky when you die! image).

I+ is perhaps not without mignificance that the Graducte's fellowship
the menior branch of the IVE is tiny by way of comparison. Jast year
there were about 400 in the C.U. ot Brigitol University while seldon
more than 16 peovle attended any of the Bristol G.i., meetings

41, Hor can one go back for the community one had known - cenitrally

the pcople in the same academic yecar — will have digpersed. Jew of them
will have joined the G.F. The G.I'. appears to many to be a “ind of

Told boy'ls club” living mainly on memories,

42, On p. 147 of ihose & Horld° AN, Triton wrote anprovingly:

‘Science, as opposed Lo the aris, has generally seemed so
obviously useful %o men, so frec from moral evils iunherent in
much culiure, and so ovuvioucly q+udJing the workg of Uod rather
than those of man, that it haes geemed to have everyihing
commend it"

Cf. pp. 149, 151-2

In Voice Autumn Term 19723

yal

De 4 True faith is a logical activity pursued by rational pcopley
and hog nothing whatsoever Vo do with ephemeral emotion, the
experiences of onc'ls grandmother, or the siate of one's

liver'



P 5 "The apologist for established religioh repeatedly tells us we
live in an age of searching, when religious somniital is especially
difficult., They are wrong, and for a paradoxical reason: as we learn
more about the world, we can better undersftand the moral reasgons for
committing ourselves %o Christ. This is probably the reason why more
Christians are found among science than arts studente? (F)

43, The Scientific Enterprise and Christian Faith (1969) ed. by

Prof. lalcolm Jeeves, certainly the most substantial evangelical work
on science so far, is hardly an exception, It is a superficial rcsume
of various Humanist philosophies of science taking a 'moderate® view
of all issues, concluding with the reccomendation of an unspecified
'‘rational empiricism? (p. 154) as the Christian view. The main pur-
poge is apologetic -= to show that®Christianity is pomsible, even
plausible® (p.161).

44. p. 35 Towards a Reformed Philosophy (The Development of a Protest—

ant Philosophy. in Dufch Calvinistic Thought since the Time of
Abraham Kuyper) 1952

45. p. 166 Philosophy and the Christisn Faith. 1969

46. p. 6 Chrigtisnity and Philosophy 1964

AT p. 12 ibid. Thig is fundamentally different from the Reformational
view that man is fundamentally a religious creature and that all his
activities - whether worship or philosophical analysis - are rooted

in his religious commitiment.

48, Ibid., p. 26
49, Ibid, p. 26

50, Holmes later contradicts this where he speaks warnly of the
Chrigtian philosopher nceding 1o develop a "Chrisition world and life
view - one which sees life steadily, as a whole, and from the per-
apective of biblical revelation. His epiziemology will $ake into acc—
ount +the place of faith and revelation; his metaphysics will be

guided by hig theism with its docirine of creation; his ethicg will
embrace the law of God and Chrisit's redemption; his philosophy of
higtory will see the world process as moving undor the providence of
the Judge of all men® (pp. 28-9). The nature-grace dialectic leads 1o
Holmes almost alternately declaring the neutrality of philosophy one
momen} and the need for a philosophic expression of Christianity in
the next, His Christian Philogophy in the Twentieth Century (1969)
has moved towards what he calls the 'perspectival view of philosophy!t
which leans guite heavily on the work of Dooyeweerd, 3British IVF were
of fercd this Hook but they did not want to publish it.

51. This is essentially the Thomistic viewnoini. Coplestone maintains
that “"the most that the nhrase 'Christian philosophy' can legitimately
mean is a philosophy compatible with Christianity: if i+t means more
than that, one is speaking of a philosophy which is not simply philos--
ophy but which is, parily at least, theology' p. 280-~1 A History of
Philosophy vol 2 part 11 (1962)

52 Chaptér 1 Section 4 "The whole counsel of God concerning all thing
necesgary for His own glory, men's salvation, faith and life, is either
expressly seot down in Scriptures, or by mood and necessary. consoquence

may be deduced from Scripiure. Nevertheless,..there are some circum-
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Girnces concerning the worship of God, and government of the Church,
comimon 1o human actiong and qocloulos, which are %o be ordered by the
light of nature...” (my italics)

53, Thig holds for other fields too. Any argumend for an integrally
Christian aoproach ig immediatcly rejected by those who hold the
dualistic position as being biblicistic, rationalistic, non-cmpirical,
atatic, desling with vaolucs rather than facts, dogaatic, non opens
ended, inflexible, breaking off comiaunication, eic, etc. The following
ig a comment by an evangelical soclologist about some reformational
ones, They "want to build a Christian understanding of the world from
a relatively giotic Jiblical Foundation ( which makes current soclology
of dubious utility) while the rest of us are more prepared %o cromine
secular soclology for understanding man ag he 1ig Our approach isg, at
thig stage nore eclectic and rcelated to Dor10+uro more loosely. (Their)
anproach and what I can only describe as the ‘socinl construction of
reality 't aporoach which most of +the rest of ug seem more prepared to
accept is not just a difiercence in approach but of aim™,

54. p. 275 lasgst gsentcnce,

55. Pp. 287-=8. Like most cvangelical writers he secms to conclude

that de facto situations are de jure. It is almost frue that due to

the influence of linguistic analysis philosophy has almost cenzed to
exist in philosophy departments, Brown seemg to assume that is'a good
thing' just ag he geoqmg to accent the fragmentantion of knowledge both
ingide and outside of philosophy into a mass of unrelated specialisma,
The digabilities of contemporary Humanist plhiilosophy seem to be regarded
ag a gencral condition of all philosophical Thought,

56. pp. 265,269, One zcldom hears such warnings about 'theological
L K

wystens! — perhaps because it is agsumed thot they logicelly deduced
from Seripiture,

UZ

57« 7o 259 ibid.

58, p. 271

59, p. 194 Lechures on Calvinism (1971) delivered at Princeton Univer-—
sity in 1898,

60. lLeader of the L'Abri iellowship who has produced a flood of books
I ¥

. . . 5 o ;

including .igcope rom Reason (1 60) The God tho is T.cre (1968),

Pollution and the Doauh of Man (1)70} Bcc7 to ireedon and Dignity

PRy Qo e 8 e

(4973) and Jusf Hub 1 ishod ufﬁ!dﬂdlfh@ Bi gg (197;) Une of Scohneffer!

i Lk e

colleasuecs Og Cuinness has just Dﬁoduced a fairly major work The Dugt

of Denths A Criticue of the latablishment and hhe Counter Culiture
523£;3F4+£7‘ for a T14f6 Hay (1973). Se my review of Schaeffer's
vooks in the Inter: nal 1;lormed Bulletin (fuaber 43, #all 1970,

pPR. 23-26 anQ'V(n rch, 1971

61. br. Rookma-ler author of Art and the Public Today (1969) and
Hodern Art ond the Ueath of a Culuure (l 70) is Professor of Art
dlkwory at the isroe Universi ty of " hmsterdam.

62, Dr, Dooyeweerd is imeritus Profescor of the Philosophy of Law

ot the 'ree Univereiiy of Amasteordam, Author of numerous works In
Bnglish there ig A,NGU Critigue of Theorctical Thougnt (1953~ -8, 4
vols. ) Iﬂ ' Lght of ‘Hestern Tnou h+ 1960 ) and The Chflumlun Ldea




63, The first criticism appeared in A.N, Tri%ton's Whose World?
(1970) slthough this was pre-dated by the controversy between Prof.
Jan Dengerink and Or. Carl Henry in the International Reformed Bulletin

( )

64. The Banner of Truth (Issue 110-119 July-August 1973 pp. 39-40)

f=

65. The Amsierdam Philosophy: s PReliminary Critique (by John ira

and Leonard Coppe ) p. )l The position which [rame and Coppes are
defending is basically that of the Orthodom Presbylterian Church and
which contains a mizxture of elements. It is curious to mes 'rame
using the methods of linguistic analysis to defend Van Til's
pre—guppositionalism®™ which involves the notion ithat all possible
knowledge can be “deduced” from the docirine of the Trinity. Helm is
more congistently committed to linguistic analysis ond does not like
such “theologlem. He wanis a ‘realm of nature' in which he can
neutrally ply his trade,

66, This has becn evident for a long time from both mides of the
fence, Cf. the review of Dooyeweerd's Transcendental Problems of
Philosophical Thought in Mind (p. 407 July 19 19) ¢ ond Hames Oltnius!
Tocts, Valtes and ainics (1988). This can be schematised as

Grace .scholagtic reformed

;orthodoxy T

— > the Amsterdam movement
Tanalytic P

Nature ‘philosophy <
o

67. The Amsierdam Philosophy p. 53

63, The Banner of Truth Issue 120 Sept 1973

69, A reading of Kuyper's Lectures on Calvinism makes that abundantly
evident as does his founding of the rree University of Amsterdam, the
Anti-~Revolutionary Party etc., etc.

T70. G.J. Uarnock in his book ZInglish Philosophy since 1900 (1966) is
anxious to defend the religious “and 1deoloxlca1 neutrullty of linguistic
analysis. Prom his opponents he demands ...a demonsiration of ihe
ways, if any, in which current philosophy has any such Weltanschauung...
implications” (p. 110) In the context it is very difficult to know
what - 1if anything - he would acce st as a ‘'demonstration!., Just in
case a demonsiration is forthcoming he reccomends that ¥...1it would be
the course of prudence +to await with due huniliiy the verdict of hist-
ory® (p. 111) Until +hat verdict is given Warnock imtends to accept

the Yundenis blj plausible prime facie contention that it hasg nonef

(p. 110). The claim %o ncutrality has proved highly implausible to
anthropologigi-~philosopher Irngt Gellnor in Words and Things (1 03) and
to Heo dlarxists such as Herbert Harcuse in Oneleme gional Man (1964)
and bavid Adelstein in his essay'PThe Thilosophy of Iducation® or

the wisdom and wit of R.S.Peters® p. 115-139 in Counter Course ed.
Trevor Pateman (1979) as well as Reformational phllo ovher James

Olthius in Facts, Values and ithics (1968)

Ti. A History of Philogophy Vol 2 par®t 11 p. 279

72, At tho foot of one of my essays at llcilaster University ns an
implied criticism.

T3, Cf, ed. Robert Carvill Will All the King's Hen?
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T4. The 'seccular theologies'! of 'man coming of age' and of the
'death of God!' are merely more radical versions of +his compromised
Chl’ = ‘Jl jﬂ.l.}‘;y.o

75, Helm reduces the Church ag Body of Christ to that of the worship
institution which ig bul one expression of it. He rejects the ideca
of any organized politicul expression of the Body ...the Church must
never become a poliftical »narty, with a creed and nanifesto. Thatl
would be a flat donicl of its spiritucl chorccter: 1t would mut a
shumbling block in the way of many Christvians, compromisze Gogpel
liberty, cnd load to legalimm” (». 29 The Banner of Truth, Humber

77, Feb 1970) ST

- 97 -



The Growing Crisis of the Evangelical Horldview and its Resolutions

()

Conclusion

It may gseem strange to spealk of the crigis of Ivang gelicalism at a
+ime when it appears to be the most flourishing smeciors of the Christ-
ian Church, bringing the gospel to thousands overseas through migsion-—
ary societies and a%t home through numerous churches and non--denomir-
ational agencies. The influence of Ivangelicism is much on the
increase in British schoole through Crusaders, Youth for Chrisi and
+he Inter—Schools Christian fellowship while in higher education
there ore comaitted livangelical groups in the Polytechnics, Colleges
of Bducation, Art Colleges, Hedical and Wursing Schools, and the
Universities. Mot only so but there has besn a renaispance in
Evangelical publishing.

Yet the fubure of ivangelicalism does secem to hang in the balance
becanse the crisig concerns the most central matter — the meaning
of +$he Gospel, the naturce of the 'Cood Hews'. We have traced the
vay in which there has been a considerable =hift over the past ten
years from setting up a choice between 'individuval redemption' or
'social amelioration! f$o seoing their relation as conjunctive, This
could lead to a rencwed Christian consciousness yet this possibility
ig a fragile one., Already earlier in our prescnt century such a shift
has occured, with rather baleful consecuences. Yet it may be useful
+0 recounnt some of its main features. The Student Christian lovement
had begun as a missgionary and evangelistic student movement largely
due o the visits of Dwight L. HMoody to Britain in 1873~4 and 138380,

Ky

In thig same era Charles Spurgeon  was the mogt popular preacher in

b4

ce John 5ills' thesie An Bxemination of the Social and Cultural
Dimensiong of the view of Jlfo preached by C.H. Spurgeon Oct 1973

e e e

. A, Depoartment of Theology wnd Helimious Studios, Bristol Univereity)
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London., Their ivangelical pietism brought hope and comfort to thousands,
and yot their failure %o come to grips with the issues of modern cult-
ure wag soon 1o lecad %o a reaciion. Their exclusive concerns with
personal piety and missiong could make little contribution towards the
demands for a more Chrisitian socinl order in Britain. UNot only so, but
the absence of ivanugelical scholarship left them more or lesg defenceless
against the assaulis of Neo-Hegelian and Darwinian criticiem, leading
to further piectist withdrawal.

However during the first decade of our century most of the 3CI
leadership had moved towards the formula of Christ and culture. In
1909 some senior friends of the SCII met at Matlock and provided the
Movenent with nn aim and policy in relation to social questions in the

following Horms

as

"Alm

To urge upon gtudents the necessity of learning the will of
Christ, and folbowing it in every depariment of life.
Folicy

1. To draw attention to the grave conditions of modern life,
and to the duty of the disciples of Jegus Christ in the face
of +hese sonditions,

2. To emphosize the Chrisgtian functions of home, business and
professional 1life, and to claim men and women %o the smervice
of Christ therein.

3« To direct thought to the discovery of those forms of social
life which arc the fit expreszion of the Spirit of Christ,

4., " To rooover the hope for the redemption of socliety”
Having commitied itself to responding to these issues and questions,
the SCM, having logt much of its confidence in the Bible, tended to

conform increasingly to whatever appeared to be ‘'prograssive! in

social thought. Soon a polarization developed which led to the form-

ation of the Inter-Varsity fellowship which saw itself as conlbinuing

the evangelical fradition of the late nineteenth century. The -

= -

kY

* p, 113 G, Stevhen Bpinks Religion in Britain Since 1900
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polarities could be briefly formulated in ithe following diagram:

3.C.Me Lyt
Christ and Guliure Chrigd or Culiture
Social Gospel Individualistic Gospel
Centrality of +this life Centrality of the next
Incarnational theoloy Atonement theology
'Progresaive! tCongervative!
Public morclity Private morality
A (fallible) Bible speaking An (infallible) Bible for ‘quiet
on many issues times? and cvangelistic preaching

The SCH attempt to Chrishionize the social order ended in the
secularization of the Christian faith, such that the 3CH has now passed
into relative oblivion., This development had coniirmed the IVE in
their suspicions about the conseguences of 'cultural involvementf.
However the IVF has now begun to move in the same direction, and is
now directing at itself some of the same criticiesms made by the SCM
geveral decades ago, Could it bo that the IVF is, in the long run,
trading in itg isolated pietism for the marginally Christisnized
secular life advocated by the latier day SCM? Or a 'walance! of pietism
and social gospel? 'hese remain permanent pogeibilities while

Britigh ivangeliciem remninsg commitited +to the nature-—grace dualism
which we have explored in the previous pages., But how can a break with
thig sgynthesgis occur? It seems that there are itwo related conditions,

The first is the olimination of the fear of being'differen ;, which reqg—

uires an alternative digtinctive Chrigtion ide¢w1tj instead of the
|

inner contradictions iavolved in maintaining two identities which we
i

|
explained carlier, ©Onc gecs thie fear greatly xeducod if not elinated
i

in the lives of thome Ivangedicals involved in the charismatic renewal,
|

The gecond conndition is a glarification of tho nosgibility of thinking

and acting differently. Thie condition ie begiuning to be met by the
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introduction of the reformational philosophy associated with the
name of Herman Vooyewserd. The Scotiish theologian James Orr in hig

The Progress of Dogma (1901) had envisioned this latter condition as

being the disbinctive fask of the Church in the tweniieth century:

., .the Church has anothcr and yet more difficult task before
it, if it is to rotain its ascendancy over the minds of men.
That task is to bring Christianity to bear as an applied power
on the life and conditions of socicty; to set itmelf as it

hag never done to masier the meaning of 'the mind of Christt,
and %o achieve a tranglation of that mind into the whole
practical lifc of the aze - into laws, institutions, commerce,
literature, art; into domestic, civic, social, and political
rclations; into national and international doings -~ in this
senge o bring in the Kingdom of God among menY (p. 353)
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